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EDITORIAL 


WHO ARE THE SIKHS? 


q 


1GOD 


A Sikh is a believer in and a follower of Guru Nanak’s teachings. 


Guru Nanak (1469-1539) was born in what is now Pakistan 
Punjab. There were two dominant religions in India at that time, 
Hinduism and Islam. He was born in a Hindu family but his lifelong 
companion was a Muslim, Mardana, as were many of his other 
followers. The Guru wrote hymns and sang to the music of 
Mardana’s Rabab, a folk stringed instrument of that time. He was 
well versed in both Hindu and Muslim scriptures and in his writings 
he commented on both. To spread his message of oneness of God, 
the Creator, and oneness of humanity, he traveled to Muslim places 
of worship as far west as Mecca in Saudi Arabia and Hindu and 
Buddhist places of worship to the borders of Tibet in the North, 
Burma in the East, and Ceylon in the South. 


Guru Nanak rejected centuries old ritualistic and discriminatory 
practices that had crept into the Indian society and ushered in a new 
movement of universal brotherhood, regardless of one’s birth in a 
particular caste or religion. By doing so he gravely hurt the feelings 
of not only his family but also the entire high caste Hindu society 
and the Muslim administration, the establishments of the day. 


Sikhism is unique among the world’s religions because it is unlike 
any of them, except certain principles of ethics and moral norms 
which are common to all religions as well as the atheists. Like the 
three Semitic religions of, “The Torah’, ‘The Holy Bible’ and ‘The 
Holy Quran’ the Sikhs believe in their own scripture, Guru Granth 
Sahib. But the similarity ends right there. There are three 
fundamental differences: 
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1. The Sikh religion differs as regards the authenticity 
of its Scriptures from all other major world religions. 
None of their founders have left a line of their own 
composition and we only know what they taught 
through tradition or second-hand information put in 
writing long after they were gone and obviously 
influenced by the writers’ interpretations. All 1430 
pages of Guru Granth Sahib are poetry, set to Indian 
musical notes, and every word and verse can be 
attributed to Guru Nanak, five of his successor Gurus 
and 29 others, among them fifteen Hindu and Muslim 
Saints. These were godly men belonging to whole range 
of social and religious backgrounds, including those 
dubbed untouchables by the society. 


In the Sikh Scripture, Guru Granth Sahib, the core 
concepts are Guru Nanak’s but they are supported, 
elaborated and reinforced by all these other writers of 
diverse backgrounds, religions and regions of India. 
This makes Guru Granth Sahib a truly universal 
scripture. The following verse from Guru Granth Sahib 
on the subject of Creation and Oneness of Humanity 
is by one of those Saints. His name is Bhagat Kabir, 
whose pedigree is unknown but as an orphan he was 
brought up by a family of Muslim weavers: 


First, Allah created the Light; then, by His Creative 
Power, He made all mortal beings. 

From the One Light, the entire universe welled up. 
So who is good, and who is bad? \\I\\ 

O people, O Siblings of Destiny, 

do not wander deluded by doubt. 

The Creation is in the Creator, 

and the Creator is in the Creation, 

totally pervading and permeating all places. 
7lPausell 

The clay is the same, 

but the Fashioner has fashioned it in various ways. 
There is nothing wrong with the pot of clay — 
there is nothing wrong with the Potter. \l2\l 

The One True Lord abides in all; 

by His making, everything is made. 

Whoever realizes the Hukam of His Command, 
knows the One Lord. 

He alone is said to be the Lord's slave. \\3\l 

The Lord Allah is Unseen; He cannot be seen. 
The Guru has blessed me. 

Says Kabeer, my anxiety and fear have been taken 
away; 
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I see the Immaculate Lord pervading everywhere. 
41311 
[Guru Granth Sahib page 1349] 


2. Sikhism is a philosophy which has validity for all 
cultures and religions. Sikh Scriptures speak to a 
person of every religion or no religion. Anyone who 
agrees with and practices the teachings of Guru Granth 
Sahib is a Sikh, regardless of the faith of his/her birth. 
This makes the Sikhs welcome people of all faiths as 
brothers and sisters. However if there is a conflict 
between the teachings of the Guru Granth Sahib and of 
the other faith, the Sikh will only follow his Guru. 


3. The Sikh concept of God is also unique. Most world 
religions believe in one God, but which one? God of 
Jews favours only his chosen people who are still 
waiting for their Messiah; Christian God would save 
only those who believe in his son Jesus Christ, the 
Messiah who has already come, and the Muslim God 
has the last word because Mohammed is the last 
Messiah and there shall be no more. President Bush 
has a different God than Osama-bin-Laden. 


Guru Nanak’s God is the God of the entire humanity. 
In a Sikh place of worship (called a Gurudwara - 
Guru’s door), people of all races, colours, sexes, 
religions and nationalities are welcomed as equals 
without any question about their faith. No effort is 
made here at proselytization. Another unique feature 
of Sikhism is the ‘Langar’, (food prepared in the 
community kitchen by volunteers and served to all 
those who enter the Guru’s door. See page 4.). 
Everybody is invited to it without any distinction of 
caste, creed, colour or nationality 


Guru Nanak’s God is the God of entire creation, 
“God is ONE. His name is Truth. He is the creator. 
He is fearless and not inimical. He is without death 
and without birth. He is self-existent. Humans can 
attune to him through Guru’s grace. God existed in 
the beginning; He existed when time started running 
its course; He exists even now and He shall exist 
forever and ever”. Guru Granth Sahib page 1. 


Sikhism is a modern, scientific, and practical religious 
way of life. It abhors asceticism and advocates an 
active life of a married house-holder in a classless and 
casteless society. It commands its followers to: 
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1. Earn their living by doing honest and 
productive work; 

2. Share the fruit of their honest labour with the 
needy and those unable to help themselves; and 

3. Remember the Lord, the Creator, at all times. 


When the Pope had Galileo (1564-1642) jailed for 
advocacy of Copernicus’ (1473-1543) theory, that 
earth revolves around the sun, condemned by the 
Roman Catholic Church as heretical, Guru Nanak 
(1469-1539) was postulating views on the origin of the 
Universe that will make the Big Bang theorists proud. 
He stated unambiguously that there were countless 
Earths, Moons and Suns. He called the natural laws that 
govern their motions in space His ‘hukam’ (Cosmic 
Law). Cosmos is the manifest form of God and hukam 
(Cosmic Law) is the invisible form that pervades the 
cosmos. 


Long before Darwin’s (1809-1882) theory of origin of 
species, Guru Nanak had declared that life began in 
water and evolved through many life forms. Later it 
spread in the water, over and under the land and in the 
air. Human beings are the ultimate life form. Death is a 
loss of consciousness. When a person dies he/she does 
not go to heaven or hell, because heaven and hell exist 
only in our imagination. It is we who make a heaven or 
hell of our lives, here on this earth, during our life time. 
Upon death, the spark, we call soul, merges with the 
cosmic Consciousness and our physical body turns to 
dust of which it is made. 


Although Guru Nanak was born into a Hindu 
household he shares not even the concept of God with 
Hinduism. At a very young age he refused to wear the 
janeu (Hindu sacred thread worn by high caste males); 
discarded the caste system (a religiously sanctioned 
discrimination still entrenched in the 21" century 
democratic India); preached against idol worship; 
recognized the dignity and equality of every human 
being; asserted the equality of men and women; 
condemned the Hindu practice of Sati (live immolation 
of a widow on her husband’s funeral pyre); instructed 
the women to discard veil; allowed widow and widower 
rematriage; rejected the then prevalent concepts of 
karma, after life salvation, tapasya, heaven and hell 
(after death), incarnation, transmigration, 84 lakh juni 
(8,400,000 life forms) yatra to holy places, fasting, 
multiple gods and goddesses. He preached ‘sarbat da 
bhala’ (good of everybody) which is unique only to 
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Sikhism. His was a faith of Universal Humanism 
and is a faith for this Scientific Age. 


Sikhism places emphasis on individual human dignity 
and intellect. It has nothing like the Ten 
Commandments or the Sharia Law. Instead the Guru 
simply says do not commit an act that you will later 
regret and do not eat or drink that is unhealthy for your 
body and mind. Simple as that! Guru Nanak rejected 
the concepts of virgin birth, resurrection, specific 
times or directions for prayer. Starving the body for a 
day time (as fast) and then gorging it at night fall was 
abhorrent to him. Pilgrimage for spiritual gain and 
feeding the Brahman to sustain deceased relatives has 
no value in Sikhism 


In Sikhism, no one place is holier than the other 
because all places are created by God and God 
permeates everywhere. The place where you live is 
just as holy as Hardwar, Banaras, Mecca, Medina, 
Jerusalem and Salt Lake City. No one time or day is 
more auspicious than another. Only the time spent in 
honest productive work and prayers is considered 
blessed. 


Women constitute one half of humanity but no religion 
accords women the status that Guru Nanak demands 
for women: 


From woman, man is born; within woman, man is 
conceived; to woman he is engaged and married. 
Woman becomes his friend; through woman, the 
future generations come. When his woman dies, he 
seeks another woman; to woman he is bound. So 
why call her bad? From her, kings are born. From 
woman, woman is born; without woman, there would 
be no one at all. O Nanak, only the True Lord is 
without a woman. That mouth which praises the 
Lord continually is blessed and beautiful. O Nanak, 
those faces shall be radiant in the Court of the True 
Lord. \\2 \\Guru Granth Sahib page 473. 


Sikhism openly  states:-“Truth is higher than 
everything, but higher still is truthful living” because 
that is union with God’. (Guru Granth Sahib page 
62) 

Hardev Singh Shergill 
[Please feel free to copy, translate into other languages and 


distribute this very brief introduction to Sikhism. ED.] 
ek ak ok 
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LANGAR 


THE POWER OF DEVOTION 
SOME EYE-OPENING FACTS: 





The spectacular Golden Temple of Amritsar 


For a moment, if one pushes the religious fact aside, 
it is no ordinary feat to serve a meal to thousands of 
people in a day and that too round-the-clock. 


Forty to fifty thousand people, on an average, 
partake of langar every day at Harmandar Sahib. 
"On Sundays, festival days and Masya, the number 
exceeds 1 lakh,'' says jathedar Harpinder Singh, 
who is in charge of the langar. 


Serving such a huge gathering is not an easy task. 
But, the devotion and selfless service of the sewadars 
makes the job simple. 


"We have 300 permanent sewadars who work at the 
langar. They knead dough, cook food, serve people 
and perform a number of other jobs. Also, there are 
a good number of volunteers, both men and women, 
who work in kitchen and langar hall. They also 
wash and wipe the utensils. ''In the washing hall we 
have four sewadars to supervise the work,'' adds 
Harpinder Singh. 


Of course, an elaborate arrangement is in place to 
cook and serve food at such a large scale. 


The langar at Harmandar Sahib is prepared in two 
kitchens, which have 11 hot plates (tawi), several 
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burners, machines for sieving and kneading dough 
and several other utensils. At one tawi, 15 people 
work at a time. It is a chain process - some make 
balls of dough, others roll rotis, a few put them on 
the tawi and rest cook and collect them. 


It is all done so meticulously that one is surprised to 
see that on one hot plate, in just two hours, over 20 
kg of flour is used to make rotis. The kitchen also 
has a roti-making machine, which was donated by a 
Lebanon-based devotee. The machine is, however, 
used only on days that are likely to witness huge 
crowds. The machine can make rotis of 20-kg flour 
in just half-an-hour. To get the flour, there are two 
machines in the basement of the langar hall and 
another that kneads one quintal of flour in just five 
minutes. It is this fine team of man and machine 
that makes it possible for the gurdwara to provide 
24-hour langar on all days. 


Chapati Machine 


But, what about putting together the raw material? 
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"About 50-quintal wheat, 18-quintal daal, 14- 
quintal rice and seven quintal milk is the daily 
consumption in the langar kitchen. We have utensils 
that can store up to seven quintal of cooked daal and 
kheer at a_ time,'' says assistant in-charge 
Kanwaljeet Singh. Items needed in langar are 
bought in huge quantities from Delhi. The purchase 
mainly includes pulses, while other every-day 
requirements are met from the local market. A stock 
of all items is maintained for two months, he adds. 





fix & = L 
British Foreign Minister Jack Straw makes chapatis at the langar 
hall of Golden Temple during his visit - ANI photo 


"Desi Ghee comes from Verka Milk Plant in the city. 
Also, the devotees make donations. In a day we receive, 
over eight quintals of sugar and seven quintals of dal. 
Often, people also donate money in langar funds. For 
instance, we recently received a donation of Rs 2 lakh 
from a devotee who wanted to bear all langar expenses 
for a day," says in-charge Harpinder Singh. "Besides 
dal-roti, kheer and karah prasad is prepared on alternate 
days. On an average, seven quintals of milk and an 
equal quantity of rice is needed to prepare kheer. On 
festive occasions, we also distribute jalebis. 


Every day over 100 gas cylinders are needed to fuel the 
kitchen. For making tea, 6 quintals of sugar and 20 kg 
of tea leaf are consumed,” adds Kanwaljeet. 


But, all this wouldn't have been possible without the 
grace of Waheguru: "Loh langar tapde rahin" (may the 
hot plates of the langar remain ever in service) are the 
words that every devotee says in his prayers at the 
gurdwara. At a time, over 3,000 people are served on 
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the two floors of the hall. Everyone is welcome at the 


darbar to share the meal, with no distinction of caste 









Early morning meditation at the Harmandir Sahib 
The Sikh practice of Guru ka langar was strengthened 
by Guru Amar Das, the third Sikh guru. Even Emperor 
Akbar, it is said, had to take langar with the common 
people before he could meet Guru Amar Das. Langar 
or community kitchen was designed to uphold the 
principle of equality between all people regardless of 
religion, caste, colour, creed, age, gender or social 
status. 


In addition to the ideals of equality, the tradition of 
langar also aimed to express the ethics of sharing and 
oneness of all humankind. 





Langar Being Served 


On the other hand, following the principle of division 
of labour, the sewadars in the hall make sure that 
sangat gets the complete meal, from pickle to rice and 
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dal. The whole thing is highly organised - from 
arranging the material to cooking and then serving. 


After eating, the utensils are collected in one part of the 
hall in huge bins from where they are taken away for 
washing. Once cleaned, the dishes are quickly but 
neatly stacked in huge, wheeled storage bins, ready to 
be used again for the next sitting. 


' - es ij OREN rey 
pL SRE eT NO aa 
ee ; we 


a 





Aashima Seth Captured on film Belgian filmmakers, 
Valerie Berteau and Philippe Witjes, who were so 
impressed with the langar at the Darbar Sahib that 
they made a documentary film on it. Entitled 
Golden Kitchen, the film has impressed audiences at 
numerous film festivals in Europe. On June 6 this 
year, it was adjudged ‘Outstanding’ at the Festival 
of Short Films organised at the New York Museum 
of Modern Art. 


Critics have praised the film for bringing out the 
beauty of what is for western audiences "an 
endeavour that is remarkable in_ scale, the 
clockwork efficiency with which the kitchen is 
organised and the fact that all the people manning 
the kitchen are volunteers who are inspired to 
undertake the heavy labour by their religious 
convictions." 


IN THY SERVICE around 3,000 people are served 
meals at a go. It wouldn't be possible without 
sewadars, who look for no_ return’ except 
Waheguru's blessings. 


oh oi ok 
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SIKHISM, HINDUISM AND 


PASSIONATE EDITORIALS 
Karminder Singh Dhillon, PhD (Boston) 
Kuala Lumpur, Malaysia 


I am drawn to SP Sidhu’s comments regarding 
Shergill’s “passionate editorials “(Letter to the Editor, 
SB Nov-Dec 2010). Two issues in Sidhu’s letter are 
of particular interest and I pray my comments, inspired 
in turn by Sidhu’s passion would be of some help. 


FIRST ISSUE: Within paragraph 6 of his letter, Sidhu 
writes: “J can tell you not one or two, but numerous 
things Sikhism shares with Hinduism. I would be much 
obliged to learn from you the real differences between 
Hinduism and Sikhism. List please!” 


It’s a pity that Sidhu did not himself list out the 
“numerous” or even “one or two” similarities between 
both faiths for us readers to have benefitted from his 
insights. Such oversight notwithstanding, the 
following two foundational differences between the 
two spiritual paths may be worth pondering. 


The root Hindu belief with regard to God is rooted in 
trinity and its accompanying traits. It is a trinity in 
which each of its powers is autonomous and separate. 
Bhrama the single creator is independent from the 
other two. Vishnu the sustainer is self-governing and 
self ruling in that he does not consult with the other 
two as well. Similarly, Shiv is self directing, detached, 
and self governing in matters concerning death and 
destruction. The powers of the trinity are thus 
independent and sovereign. The origins of their power 
are self derived. For this reason, the Hindu faith 
system as represented by the place and method of 
spiritual entreaty is based on one of the three, but not 
in combination. For instance, one finds a Vishnu da 
Mandir, and within it devotees of the God of Life. 
Outside of that, one finds a Shiv da pujari but not 
within a Vishu or Bhrama da mandir. Similarly a 
Bhrama da bhagat is just that — a devotee of the Hindu 
God of creation. A cursory survey of the Hindu 
mandirs would reveal that out of twenty mandirs (and 
devotees, one would imagine) seventeen would belong 
to Vishu or his reincarnations, two to Shiv and one to 
Bhrama. The logic of the numbers at first glance is 
simple practicality — it is matters pertaining to life and 
its sustenance that most humans are concerned with. 
Humans do fear death and hence have chosen not to 
discard Shiv in prayer completely — hence the two 
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mandirs devoted to Shiv. But Bhrama is worthy of 
being ignored altogether because creation (birth) has 
already taken place! So why bother with placating the 
God of creation. But if viewed deeper, such practicality 
is rooted within philosophical underpinnings of a trinity 
that is autonomous and sovereign in its origin as well as 
all major aspects of Hindu spirituality — including 
everyday spirituality as evidenced from the mandir 
proportions above. 


The root belief of Sikhism on the other hand is rooted 
in the unity of God. In the mool mantar — a list of 
attributes of God — the first attribute Ek Oangkar 
denotes his numerical as well as functional unity. In 
Japji Guru Nanak says of the trinity: Eka Maee Jugat 
Viayee, Tin Cheley Parvaan. Ek Sansari Ek Bhandari 
Ek Laye Deebaan. The use of the word “parvaan” 
denotes the accepted belief of trinity of the creator of 
the world (sansari), sustainer (bhandari) and destroyer 
(deebaan). Guru Nanak makes clear that the source of 
the power of creation, sustenance and destruction is 
one and more importantly, not with the trinity but 
elsewhere — Eka Mayee. The accepted trinity is the 
three children of the one mother Creator. It is the 
mother who creates her children, not the other way 
around. 


Guru Nanak thus deconstructs the notion that each 
portion of the trinity is supreme. Supremacy is to the 
Higher Creator who created these powers. Guru Nanak 
further deconstructs the notion that the trinity is 
autonomous, separate and sovereign — by use of the 
word “Cheley” for the trinity — they are followers of the 
Command and subject to the command themselves, but 
not masters. As followers, the origin of their powers is 
not self-derived. In pauree 26 Guru Nanak describes 
Bhrama as singing the praises of the Supreme Creator — 
Gavan Tudhno Esar Bhrama Devi. This verse 
underlines the master — chela relationship: it is the 
chela who sings praises of the master, never the other 
way around. In pauree 35 of Japji, Guru Nanak says, 
“Ketey Bhrama Ghaarat Ghraeeay, Roop Rang Key 
Ves” The creator has created countless Bhramas. In 
essence, then Guru Nanak is deconstructing the notion 
of Bhrama being the single creator. Instead, Guru 
Nanak is saying that the Single Creator created a 
multitude of other creators of various types and forms 
of which Bhrama is but one. So because God can create 
a million Bhramas, and Bhrama cannot create a single 
God, it is clear as to who the ultimate creator is. 
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Within the 1430 pages of the GGS, Bhrama, Vishnu, 
and Shiv are mentioned countless times in a variety of 
aspects — but always as creation. For instance Bhagat 
Kabir asks rhetorically on page 331 of the GGS 
Jhagra Ek Niberho Raam (Kindly settle this dispute, 
God). Bhrama Bda Kay Jaas Upaiya (Is Bhrama larger 
than that that created him?). Again on page 441: 
Sarpnei Tay Upar Nahi Baliya. Jin Bhrama Bishen 
Mahesh Chaleya — None is beyond the worldliness of 
maya. Even Bhrama, Vishnu and Shiv got deceived 
into it. Guru Nanak says on page GGS 227: Prithmay 
Bhrma Kaley Ghar Aiya — and (just like the rest of 
creation) Bhrama entered the house of death. On Page 
231 GGS Guru Amar Das writes: Bhrama Mool Ved 
Abhiasa — Bhrama is the founder of the study of 
Vedas. On page 359 of the GGS Guru Arjun writes: 
Paye Thagauli Sabh Jag Moheya. Bhrama_ Bishen 
Mahadeo Moheya — Maya has_ bewitched Bhrama, 
Vishu and Shiv. 


The sum total of such mentions provide us with the 
most fundamental, most basic and most primary 
difference between Sikhi and Hinduism — namely that 
in Hindu spirituality Bhrama is the one creator, while 
in Sikhism Bhrama is part of the multitude of God’s 
unlimited creation and subject to the laws of 
creation such as worldliness, maya and death. In Sikhi 
therefore, the Hindu god of creation was not beyond 
creation himself. In Hinduism, Shiv is the primary 
God of death, but in Sikhism Shiv was subject to death 
himself. Only the Eka Mayee is above birth, death and 
everything in between -— hence Akaal Moorat 
(timeless), Ajooni (beyond life) and Saibhang (beyond 
creation) are basic Sikh descriptions of God. The 
difference between Hinduism and Sikhism on the 
notion of God is thus fundamental and as immense 
as it can be between the Creator and creation. 


What about the belief regarding creation itself? The 
root Hindu belief is that this creation is a myth. 
Creation is unreal in Hinduism. It is an illusion. 
Sikhism’s position is that the creation is not only real, 
but that God resides within His creation. Because God 
— areal entiry - resides within His entire creation, the 
latter cannot be an illusion. The term “Karta Purakh” 
in the mool mantar depicts such a position. He is not 
just a Creator, but a Creator Being. Creator Being 
means He is_ the essence of all that is created. He 
creates all and resides within all as the soul of creation. 
On page 83 of the GGS, Guru Nanak says Kudrat Kar 
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Kay, Vasia Soey. He created (kar kay) the creation 
(kudrat) and resides (vasia) within it. On page 998 of 
the GGS, Guru Arjun similarly writes: Sabh Meh Ek 
Niranjan Karta, Sabh Kar Kar Vekhey Apey Chalta. 
The one detached Creator creates all and attaches 
Himself within all. He oversees all his Creation and its 
running. In Sikhism therefore, God is real. So is His 
creation. But the Sikh is to see God as the permanent 
reality and creation as a reality subject to the wishes 
and desires of the Creator. His creation will remain real 
as long as He wants to keep it that way. Yes, life is 
transient, unpredictable and temporary. But it is to be 
lived in a real way within a real world with the 
underlying emotion that we have to leave it behind 
someday. The difference between Hinduism and 
Sikhism on the notion of creation is thus 
fundamental and as immense as it can be between 
reality and illusion. 


It can be argued that the above two differences are 
intrinsic enough to create an entire plethora of 
divergence at the secondary levels. There may thus be 
no real need to provide a “list” of differences per se. 
SECOND ISSUE: Within paragraph 8 of his letter, 
Sidhu writes: “Guru Nanak did not condemn (the) 
janeu, but the falsehood behind it. He actually pleaded 
to get a janeu of a certain kind, which he will (sic) 
gladly wear. May I know, what is the difference 
between a janeu and a gatra or panj kakaars?” 


Guru Nanak’s views on the janeu are contained in 
numerous places within the GGS (page 351, 355, 471, 
903, and 951 for instance). There is a difference 
between rejecting the janeu and pointing out the 
falsehood behind it. Guru Nanak’s writings in the GGS 
indicate that he critiqued both the falsehood and the 
truths that were evident of the janeu. This is a crucial 
point that Sidhu misses. The primary truths of the janeu 
were two. First, it was meant to denote the class of the 
wearer — different classes wore it differently and it was 
made of different material for different castes. The 
second truth was that the janeu was denied to the 
female. So when the janeu ritual was performed on 
young Nanak, he asked the pandit to explain to him 
why his elder sister Nanaki was not given one to wear. 
The pandit narrated the truth as it stood then — Nanaki 
would have been entitled to one had she been born 
male. Guru Nanak responded that if something was 
denied to one half of mankind, he would not be part of 
it. He thus refused to adorn it. Here then — at the most 
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simplistic level - lies the first difference between the 
janeu and gatra. One is gender specific, the other 
gender neutral. The implications are severe in that 
one can be considered a symbol of discrimination 
while the other one of equality. Nowhere is there a 
prohibition against the female with regards the 
gatra kirpan. Then the Guru proceeded to enquire 
about the material that was used to make the janeu. 
The line of questioning depicts the depth of Guru 
Nanak’s concerns with both the truths and falsehoods 
of the janeu. The pundits answer was also two fold — 
he described the quality of the cotton and the process 
of its construction and tied it to Guru Nanak’s 
perceived class (Khatri). Thus far the pandit was 
speaking about the truths of the janeu. Herein then, 
lies the second difference. The gatra has no such 
class or creed distinctions, and the kakars are 
meant to unify its wearers. In order to convince 
Guru Nanak to adorn the janeu, the pandit went on to 
narrate the spiritual aspect of the jeneu — in particular 
the fact that in the afterworld, the janeu would provide 
recognition for one’s spirituality. Here, as far as Guru 
Nanak was concerned, the pandit was stepping into the 
arena of spiritual falsehoods. How could a piece of 
cotton, spun, woven and tied into specific number of 
knots have even an iota of spiritual essence? Hence 
his famed critique on page 441 of the GGS: Dya 
Kapah Santokh Soot, Jat Ghandee Sat Vat. Cotton (the 
basic ingredient of the janeu) is my compassion, 
contentment my thread, modesty the knot and truth the 
twist. This is the sacred thread of the soul; if you have 
it, then spin one. Only such a janeu will not break, get 
soiled, be burnt, or lost. Blessed are those mortal 
beings, O Nanak, who wear such an adornment around 
their necks. The thread is bought for a few shells. It is 
weaved and put on while seated in a “holy” enclosure 
by the brahmin who acts as a guru in convincing the 
wearer to adorn it. But in death, even the brahmin’s 
sacred thread falls away, and his soul departs without 
it.” 


So Sidhu’s assertion that Guru Nanak merely 
condemned the “falsehood behind the janeu and 
pleaded to get a janeu of a certain kind, which he will 
(sic) gladly wear” is superficial. In essence what 
Guru Nanak did was to (i) reject the truths of the janeu 
(ii) critique the falsehoods that sustained the janeu (iii) 
create a set of original truths for the janeu 
(compassion, contentment, modesty and truth) and (iv) 
benchmark the role and position of symbols (in this 
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case the janeu, and elsewhere other symbols such as 
yogi ear-rings, begging bowls, Islamic prayer mat etc) 
within spirituality for Sikhs to apply in their own 
spiritual journeys. It is this fourth objective that is 
primarily crucial to followers of Guru Nanak’s Sikhi. 
The first three objectives are supportive in nature — 
helping. Illustrating, and persuading the believing Sikh 
to get to the fourth part. 


In essence then, there is no similarity in the truths 
that are embodied within the janeu and the gatra 
and kakars. In fact, the truths are at opposing 
spectrums. The khande da pahul and subsequent 
wearing of the panj kakars and the accompanying 
injunctions of rehat are testimony of the absence of 
gender, caste or class biases within humanity. The SRM 
allows for both males and females to be equally part of 
the pahul administering pyares. 


It goes without saying that if Sikhs allow the gatra and 
their kakars to be tied to the same spiritual falsehoods 
of the janeu, then there would be no difference between 
the two — at the level of falsehoods, that is. Any Sikh 
who claims that his gatra or kakars indicate his higher 
standing than those who don’t adorn them is as guilty 
the brahmin that was critiqued by Guru Nanak. Any 
Sikh who claims his/her gatra would act as his visa for 
entrance into the heavens would be as disappointed as 
the pandit who came in enthusiasm to put a janeu on 
Guru Nanak but went back questioning his own sacred 
thread. Any Sikh who claims a female is unworthy of a 
gatra herself, or unqualified to be part of the pahul 
administering pyares would be best advised to re-read 
Guru Nanak’s verses on page 471 of the GGS as 
reproduced above. 


Since SB editorials have been the point of conception 
of Sidhu’s passionate letter a point or two relating to 
them may be necessary. I have kept in my personal 
collection - from as long as I discovered the SB — all 
editorials. The courageous, thought provoking and 
passionate Sikhi writing style therein is in stark contrast 
to the politically correct, condescending or free-for-all 
mela type worthless writing that has come to plague a 
majority of our online publications. May Waheguru 
Bless the Sikh Bulletin abundantly. 


oh 2 ok 
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COMMENTARY ON THE BOOK 


‘SIKH RELIGION AND HINDUISM’ 
AUTHORED BY S. GURBACHAN SINGH SIDHU 


My first introduction to S. Gurbachan Singh Sidhu 
came about in 1992 when on a visit to London we 
visited the Sikh Missionary Society’s book store in 
search of a volume of Guru Granth Sahib. While there 
I ran into a treasure trove of pamphlets on various 
topics relating to Sikhism, in English. I helped myself 
to all of them. They were all authored by him. 


In 1996 responsibility to administer a Gurdwara fell 
upon me but I did not know much about the faith that I 
was born into and I did not want to operate this 
Gurdwara as all the other Gurdwaras because I knew 
this much, Sikhism is neither being practiced nor 
preached in any of the Gurdwaras that I knew of. In 
1998 I resorted to distributing an open letter, “In 
Search of Sikhs”. That produced positive results but it 
also created a problem; where to find authentic 
literature on Sikhism and also in English for the 
Diaspora youth. I still had my collection of Mr. 
Sidhu’s pamphlets and I tracked him down to his 
house in United Kingdom. 


He graciously not only accepted my phone call but 
was also very supportive of our effort to produce 
literature on Sikhism in English for the Diaspora 
youth. Our initial conversation over the phone resulted 
in his book ‘Sikh Religion and Christianity’ in 2001 
because most Sikh families live in those countries 
where Christianity is the dominant religion. Same 
year, in quick succession, saw the publication of ‘Sikh 
Religion and Islam’, followed by ‘An Introduction to 
Sikhism’ (2003) and ‘Panjab and Panjabi’ (2004). He 
has written many more books since but we were able 
to publish only these four because by April 2005 we 
were history. 


Our demise began on October 26" 2003, the day we 
held the First World Sikh Convention in Chandigarh. 
This convention was entirely funded by Diaspora 
delegates who had been coming to Roseville, 
California since 1999, to our annual conferences. The 
thrust of the Convention was to bring about 
Reformation in Sikhism. Establishment, headed at that 
time by Manjeet Singh Calcutta as Secretary of the S. 
G. P. C. and Vedanti as the Jathedar of Akal Takhat, 
vehemently opposed it and even went to the extent of 
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denying us three venues, one after the other, for holding 
the Convention. The third venue was finally forced to 
concede by court order obtained on Divali day, a 
Saturday, one day before the Convention. By the time I 
returned home, a rival Gurdwara, a mile or so from us 
on a three year lease at $8,300.00 per month, was 
already in business. 


But the mere occurrence of this Convention generated 
so much interest in Diaspora that in 2004, on demand, 
Prof. Gurtej Singh and I held six conventions in six 
countries in six weeks at Kuala Lumpor, Sidney, 
Toronto, Philadelphia, London and Chandigarh, in 
addition to smaller gatherings in Bangkok, Thailand 
and Vancouver, Abbotsford and Calgary, in Canada. By 
this time, as is the destiny of Gurdwaras, one Gurdwara 
had split into two because of power struggle and we had 
introduced reform in the form of dropping ‘pratham 
bhagauti’ from Ardas, banning Akhand Paths and 
recitation of three banis from the so called Dasam 
Granth that are part of khande-di-pahul ceremony. 
After Vaisakhi 2005, the reform Gurdwara ceased to 
exist for lack of Sangat. So much for spirit of reform 
and hunger for knowledge of Sikhi among Sikhs. It was 
during this second convention in Chandigarh that I and 
Mr. Sidhu met for the first and only time when he made 
a special effort to drive to Chandigarh for a short visit 
with me while he was in India during his regular annual 
visits to hold free eye and other clinics. 


By this time it had become clear to me that in spite of 
too many Hindu practices that had crept into Sikhism, 
Sikhism had nothing in common with Hinduism. With 
that thought in mind I approached Mr. Sidhu about 
writing a book comparing Sikhism and Hinduism. He 
did not say yes and he did not say no because he knew 
that unlike the three occidental religions based on a 
particular religious scripture and Sikhism, Hinduism 
has no such one religious scripture. And, of course, he 
is sensitive to the feelings of Hindus who could feel 
hurt by the comparison. 


He has written so many books on Sikhism but in my 
mind this is his most important work, and I hope it 
receives widest possible circulation in Panjab, in 
addition to Diaspora, so that our youth can discover the 
treasure our Gurus gave us that I missed out while 
growing up in India. I was so ecstatic to hear from him 
that he would like to send a draft of this book to me for 
my opinion. 
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I have been privileged to read this draft and I express 
my gratitude to him for writing it. I also feel 
vindicated in my belief that other than the fact that 
Guru Nanak was born in a Hindu family, there is 
nothing in common between the faith he was born into 
and the faith he gave birth to. There is no better way to 
highlight the core concepts of this book other than in 
Mr. Sidhu’s own words: 

“Sikhism is based upon the writings of the Sikh Gurus 
inherent in the Granth Sahib. These writings are the 
basis of real Sikhism. Anything outside the Granth has 
a value for the Sikhs only if it agrees with what the 
Sikh Gurus have written. A close examination of the 
Guru’s philosophy proves without any shadow of 
doubt that Sikhism has nothing in common with any 
world religion except certain principles of ethics and 
moral norms which form an inalienable part of all 
religions.” 


“T have been reluctant to write on Hinduism. My first 
difficulty was to answer the question “Who is a 
Hindu?” 


“The idea in writing this book is to bring home the 
myths of Hindu religion to the notice of the Sikhs. It 
was the religion of their ancestors, a religion that they 
have now renounced. This will give them the 
opportunity to assess whether their new adopted 
religion is any better than the one they abjured. In 
doing so, they will also find the basic differences 
between the two lines of thought.” 


“Vedant is full of contradictions. There are at least six 
different philosophies in it. One Granth says one thing 
another says the opposite. This causes confusion and 
disbelief. It was for this reason alone, if not for others, 
that Hindu scriptures were rejected by the Sikh Gurus. 
Vedantic literature is also full of obscenities which are 
an anathema to morality. It supports class distinctions 
which are totally refuted by Sikhism. Sikhism is a 
unified system of beliefs which neither contradict each 
other nor are in anyway antisocial. They gravitate 
around the worship of one God.” 


“It is absolutely wrong to say that the Sikh Gurus 
have borrowed any material from the Vedas 
because the Granth Sahib clearly criticizes the 
Vedas and rejects them out rightly as useless and 
misleading.” 
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“This makes Hinduism a_ leading light of 
inequality.” 


“According to Sikhism world has seen millions like 
Ram Chandars and Krishnas. They were rulers 
promoted as spiritual giants. According to Sikhism they 
could not understand God much less be one.” 


“The Sikhs believe that the society needs 
Knowledge (gian) and it is only through knowledge 
(gian) that things can be sorted out. Unfortunately 
gian has been denied to a large section of the 
people by the Hindu scriptures for a long time.” 


“Having read the Hindu scriptures and then the Guru 
Granth Sahib Swami Ram Tirath Dandi Sanyasi 
compared them both and wrote “Unlike the Puranas, 
this great Granth did not recognise any god or goddess 
as the Creator. Every writer of the Puranas extolled his 
own god or goddess to the skies and labelled other gods 
as the slaves. The multiplicity of gods thus generated 
caused dangerous dissentions in the Indian society. As 
a result India was enslaved by the foreigners for a long 
time. Even now this multiplicity of beliefs is an 
impediment in the path of national unity. 


The writers of Gurbani recognised only God as the 
creator of the universe and being omnipotent, the pivot 
of religious worship. They strongly condemned the 
stone worship preached by the Puranas and advised the 
people to traverse the road leading to the omnipresent 


God.” 


“Sikh Gurus rejected the Hindu scripture and the 
Hindu gods.” 


“Soon after Guru Gobind Singh’s death the Sikhs 
reverted to the forests and the caste system raised its 
head again under the influence of the Brahmans who 
had taken over the Sikh religious places. They distorted 
and misrepresented the tenets of Sikhism since there 
was nobody to counteract their nefarious designs.” 


“According to the Tantrics the best form of worship is 
the fullest satisfaction of the sexual desires of man 
therefore in Tantric worship sexual intercourse with 
any woman is prescribed as a part of worship. The Sikh 
Gurus condemned the Tantrics and their practices.” 
“Manu, the law giver of Hinduism, considered 
women impure, subservient to men, and lower in 
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status. He disallowed them from listening to the 
Vedas.” 


“Manu labeled women as Satridhana (chattels). They 
were, therefore, no better than a Shudra. He expected 
them to remain under the guardianship of their father, 
brother, or husband throughout life. “In childhood, a 
woman must be subject to her father, in youth to her 
spouse. When her husband dies then to her sons, and 
the woman must never be __ independent.” 
(Manu V. 148) 


“Sati (Self immolation) has been a ritual among the 
Hindus for many centuries. The Hindu widows were 
forced to burn themselves in funeral pyres of their 
husbands.” 


“The custom of Sati was snubbed by the Sikh 
Gurus.” 


“Guru Nanak, the first Sikh Guru, openly stated 
that all human beings are equal in the eyes of 
God... not to let women commit sati or wear 
veils.” 


“Sikhism says that “one must read, understand 
and act upon the religious instruction only then 
can he attune to God.” It forbids the worship of 
Statues and pictures and advises concentration on 
Gurbani for accumulation of spiritual merit 
through knowledge.” 


Preparation of this book, and his other books, has 
entailed tremendous effort and time by the author and 
all this not only for no financial gain but also 
involving personal out of pocket expenses since his 
books are not for sale. Sikhs, as a nation scattered all 
over the globe, owe him our gratitude for not only this 
wealth of information but also as an example in sewa, 
a salient concept of Sikhism. We wish him good 
health, long life and continuation of this sewa. 


Hardev Singh Shergill 

President 

Khalsa Tricentennial Foundation of North America Inc. 
Editor-in-Chief 

The Sikh Bulletin 

editor @sikhbulletin.com 

May 21, 2010 
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GURU GOBIND SINGH IN THE EYES OF 
NON - SIKH HISTORIANS 
Compiled by Sawan Singh Principal (Retired) 
10561 Brier Lane, Santa Ana, California 92705. 

714 397 6316 
sawansingh85@ gmail.com 


Syad Muhammad Latif, a famous historian, writes in 
‘History of the Panjab’ (1989 edition) : 

“Historians agree in praising the great merits of Guru 
Govind Singh. In him were united qualities of a 
religious leader and a warrior. He was a lawgiver in the 
pulpit, a champion in the field, a king on his masnad, a 
fagir in the society of the Khalsa. He was the right man 
for the needs of the time’. (Page 270) 


“His preserving endurance in the midst of calamities 
and disasters was equal to his bravery and valour in the 
field, and , although he did not live to see his great ends 
accomplished, yet it acknowledged on all the hands that 
the conversion of a band of undisciplined Jats (given to 
rapine and plunder or to agricultural pursuits) into a 
body of conquerors and a political corporation was due 
entirely to the genius of Govind (Singh), whose history 
is closely interwoven with that of Sikhs as a nation. 
Page (271) 


JD Cunningham, an eminent historian, writes in his 
book, “History of the Sikhs” (1915 edition): 

“The last apostle of the Sikhs did not live to see his own 
ends accomplished, but he effectually roused the 
dormant energies of a vanquished people and filled 
them with a lofty although fitful longing for social 
freedom and a national ascendancy, the proper adjuncts 
of that purity of worship, which had been preached by 
Nanak”’.( Page 75.) 


Duncan Greenless, a famous historian, has written in 
his book' The Gospel of the Guru Granth Sahib ( 
1975): 

“Circumstances in the country had changed greatly; 
India was under the ruthless bigot Aurangzeb, and 
there was no constitution, which could protect her 
people from his brutalities. Under him Hindus had no 
legal rights, and their temples burnt. 


There was nothing else to do but to submit like cowards 
or the resist like men. The Guru was forced into 
resistance by the incessant attacks of jealous Hill Rajas 
who could not tolerate the rise of Sikhism beside them; 
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he used violence and the sword as the surgeon when 
all the means have failed takes up a knife. The evil of 
the day could be combated only in that way.” (Page 
XCiX) 


W. Owen Cole in his book ‘Sikhism and its Indian 
Context’ 1469-1208 (1984 edition, London) writes: 

It is not to deny the importance of either religion or the 
struggle for freedom in his life, but it is to assert that 
his desire was for conditions in which his people could 
develop their way of life and worship in peace. Page 
266. 


Sir Gokal Chand Narang writes in his book 
“Transformation of Sikhism’ (1960 ): 

“The seed, which blossomed in the time of Guru 
Goving Singh, had been sown by (Guru) Nanak and 
watered by his successors. The sword which carved 
the Khalsa’s way to the glory was undoubtedly, 
forged by Guru Govind [Singh] , but the steel had 
been provided by Guru NanaK---.”( Page 17.) 


Hari Ram Gupta, a very famous historian of the 
Punjab History writes in his book, ‘History of the 
Sikhs Volume 1’ (1984 edition): 

“The Guru gave the Khalsa the social idea of equality 
and close brotherhood. There was to be no distinction 
of birth, caste, and class of colour. All were equal in 
social status, and had the same rights and privileges. 
He thus enunciated ninety years earlier the principles 
of liberty, equality and fraternity which formed the 
bedrock of French Revolution.”(Page 282.) 


“The Guru’s four acts of crowing glory are : (a) 
creation of Khalsa, (b) bestowal of political 
sovereignty on the Khalsa, (c) the selection of 
Banda Bhadur for the establishment of the Khasa 
rule and (d) declaring the Holy GranthI as the 
eternal guru.” ( Page 337. ) 


Anil Chandra Banerjee, an eminent historian from 
Bengal, writes in his book The Sikh Gurus and the 
Sikh Religion : 

“His performance as a war leader is not to be judged 
by his apparent failure to humble his enemies. He 
prepared the ground for the war of independence and 
the emergence of the Sikh State after his death.” 

( Page 341) 


“ The new system of initiation, the abolition of 
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Masand system, the elimination of personal Guruship 
and the recognition of the authority of the ‘Panth’ 
appeared to be radical measures even though they were 
rooted in the past. “ (Page 348) 


Daulat Rai, and Arya Samaji Historian of the west 
Panjab, In his book ‘Sahib-E- Kamal Guru Gobing 
Singh (1993 edition) writes: - 

“It is extremely rare if not altogether impossible to find 
all the good qualities in one man. But the Guru was an 
embodiment of all round perfection. He was a poet, a 
religious leader, a religious and social reformer, an 
excellent planner and counselor and superb general. He 
was a poet whose verse was forceful and vibrant with 
emotions of every kind, and highly eloquent. As a 
reformer in the social and religious spheres he had no 
peer. In the battle-field he was a dauntless general 
unperturbed by the turn of events. He was a sagacious 
and far-sighted counselor, a true lover of his country, an 
unflagging champion of his people, an unrivalled 
martyr of his country.” ( Page 154.) 

“The Guru was able to infuse new blood and vigor in 
dying Hindu Nation. From Amongst the cowardly and 
supine Hindus, he created a new breed of virile and 
valiant people, the Khalsa, filled with the spirit of 
selfless service and self-sacrifice for the good humanity 
and the Glory of Akal.”( Page 175.) 


oh 2K ok 


96 Afsae ute II 
frre ot nigeTA nis sadist 


Dalbir Singh [ds @dioptres.com] 


During the last two sessions held on 7" October and 4" 
November 2007, Dr. Tejpal Singh has already 
explained the importance and significance of the Sikh 
Ardaas as collectively accepted by the Guru Panth by 
virtue of SGPC’s Resolution No. 97 dated 3" February 
1945, reproduced in the Sikh Reht Maryada ‘as 
amended subsequently’ (when?). However, due to time 
constraints, certain queries could not be taken up for 
discussion. Accordingly, I have been asked to 
participate so that discussion may proceed further. 


At the outset, I wish to share with the audience that 
“despite some ambiguities” now being raised, I have 
been following “Ardaas” twice a day after reciting 
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Nitnem, as mentioned in the Sikh Reht Maryada. 
Whatever, comments are expressed here by me are for 
the sake of discussion only (why not to decide the 
issue?) because no individual or group has _ the 
Authority to modify SRM except by the Guru Panth 
(where is Panth that follows Guru Granth Sahib?) that 
too on the basis of collective Resolution passed by the 
Sarbat Khalsa (define this term) and _ officially 
conveyed by the SGPC (Is SGPC reliable? Why 
reverting its decision regarding Nanakshahi Calender?) 
Under Heading “Ardaas’”’, footnote is given in the Sikh 
Reht Maryada, which reads as below: 


# fea niger & one do | “fusH adist” eS HEE nis 
Bad oH weit vissmit &¢ sat fea sactat adt T 
Hact | (Hews Oe der o fa aet fru, Ades AT Asds 
Us fan o “asa” ue ease Uf fers t Hae J?) 
ms {ff wd wr, ag Afoa ct fags J st ds at 
fein fas war Aare J5?} 


It is thus essential to know why “Pritham 
Bhagauti...”, which is not enshrined in Guru Granth 
Sahib, was accorded the status of “Gurbaani, Divine 
Word” ? 


Various Sikh Authors and Scholars have pointed out 
that first stanza of ““Ardaas” has been found to be lifted 
from “Vaar Durga Kee’, which has (55) Stanzas under 
Serial Nos. 1 to 55. Here, I will reproduce only two 
Stanzas i.e. First and the last though all Stanzas need 
to be studied (describing Devi Durga vs Demons’ 
wars): 


{feseH deat / fru sfos Hoare} 
eg vse at WC etvag At at s3fo II 
9B Afsae yAte At sdtst at ATE 


Ht saGst At Aofe =o aa At sdist At at USAT OO II 
WE ST VIET at fyes fyueu sdst fanfe & ae 


utfSATdt 90 aaa wet fourfe 
u@st feg nite ae 3 WHITH 
yefh saat fase THEA Jet ATE I 
Tg waa wet fourte | MdAs Jadfie & FAH 
wae Ts 3 MHIeA Ht ofeote i At ofsfars 
THEA det Aofe! fowrent far fas vfs ofe we 
none Jfadfse S 3a soed frufent 
fraud Ht fe ate | we o@ fafa ore ofe I 
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Ht ofa fanfe fourfent Ag aet dfs ATE II 
fan f36 AS BY ATE | 
3a ares fad ufs éfea wre ofe | 


AS aet dfs note 19 | 


(Readers should note carefully the changes in 
“Headings”, spellings of many words) 


a: 336 fAu rat ns a: Tend ag Ad won, fEeA 
e mde JO: 


ufsat ugat:.(As 3) ufost sdist 6 fAHse at ms (fed) 
dg soa te 6 We age’ ai | (fed) ag vide, (ag) 
WHISA MS (Ig) THEA (S fAHe Ti fa Hd) Fae 
de | (Ig) mds ee, (Ig) ofedhe ms (ag) Ht fs 
ofe § frnse at | (fe ag) At ofefane 6 mrocer ai 
fagt ¢ UdHS ads SS AS eu ed J Ae JS | (Ag) 3a 
goed t fangs o@ 3 fou (Has)(we fea) sant 
vat wrt ge (AS Tg HS) As wet AOfEA 
JENA | 


ndizat ust: As fads uofent AH et OH 6 | fee Afe 
gota vA uifsdy 6 | fra us eg ferfenr on fF 2 
| Beat Sat wfenr AA AHS & les us setenr AS 
uSst | efs o gat urfenr fafs feos arfenr 1 uu | 
fefs At vsar at eg AHUSAS ASHAS | 


niga: (eet 3) He ms fos } WH-8a 6 3d fesT nis 
fees 6 TH-fama (nifstu’) ce wet Ae four | TH 
feed @ fas 63 ag fer fea | (fen sgt) det Sat fea 
AdS-HS (Sd) BGA =& fame | va (AuSASt) wT 
ure (feR aa chit) Admit usin fea sfour 31 FA 
fen (US) § Wear (Bd) fes nrewiee @ vad fea adf 
usar jul 


Under Sikh Reht Maryada, Sikhs are also advised: 


(2) ngeTH ade we At Ig de Afoa Ate ASU us 
a, Te As a meTA ad | A At ag de Atos At Age oO 
Je 3 fan UA Ho ada MIeTA ad, UST T | 


It would thus show that except individually at their 
private places, Panthic Ardaas is uttered in the presence 
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of Guru Granth Sahib. Let us now try to understand 
the meaning of “Bhagauti” when mentioned in the 
Guru Granth Sahib. 


frdion at sa Hoe 2 UST ct Il 
A sa@st Ff saes We II 

Td USAT wiry ues Il 

wes we feas ufs wre II 

Hes He Uf oH Sue II 

wT saat BSH df II 

ama Afs AHS AE QU: II 
nists aug saat ave Il 

undfs UTyIH we 3 ue Il 

ud fee ad nists He we Il 

awofe He Ue Ho at afo 3 ATE II 
HsHats fA ge TTS Il 

notes eho et af gee Il 
ufs oH 6 US YT AGH SHE II 
usa fat A Heat ot Ae Il 

aod fas Afsad AS HY SUS | 3 Il 


Hindus have labeled religious persons in accordance 
with the Deity (Isht) they worship; worshippers of 
Godess Durga/Bhagvati call themselves “Bhagautis”. 
At page 88 of the Guru Granth Sahib, Guru Amardas 
Sahib has re-defined Bhagauti by saying that he alone 
is true Bhagauti, who has understood the Greatness of 
the Almighty God and has attained self-realization by 
Guru’s Grace. This has enabled him to control his 
wandering mind and meditate on One True God by 
overcoming all his vices. He recites the True Naam 
always by living a life of a selfless as non-entity. 
Such a Bhagauti, immersed in God’s love, is really 
great, and a true follower. By virtue of Guru Nanak 
Sahib’s enlightenment, Guru Amardas Sahib opines 
that such a Guru-minded person, ever singing the 
glories and virtues of the everlasting Supreme Entity, 
finally merges into the Eternal Truth. (2) 


On the other hand, a hypocrite, engulfed in worldly 
falsehood, labeling himself as Bhagauti can never 
attain True God because he is filling his mind with 
filth by talking ill of others (backbiting). He is not able 
to cleanse his mind by cleaning himself out-wardly. 
He always finds fault with the devotee saints and their 
associates but suffers day and night by engaging 
himself in dual-mindedness. He performs tricks, does 
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everything else, except concentrating on True Naam. In 
the name of Guru Nanak Sahib, Guru Amardas Sahib 
says that such a person wastes his life by performing 
misdeeds and/or rituals because none has ever achieved 
emancipation without seeking blessings of the 
Almighty God. (3) 


facia Hoe u i Ue 99 Il 
saat JIS FS Il 

Hot AIS HAST Il 

sunt sufd TST Il 


At page 71 of the Guru Granth Sahib, Guru Arjun Sahib 
says that Bhagautis seek True God without following 
proper (Gurmat) ways while Yogis try to seek by 
performing Yoga whereas mendicants believe in 
attaining emancipation by meditating in isolation, 
suffering lot of physical stress un-necessarily. (Here 
Guru Sahib has condemned the ways adopted by 
Bhagautis, Yogis & Tapasvis.) 


ast AaHat H: U Il UaeT 298 Il 
sass sas safs a ST Il 
Hae fanrct eAe a Ad Il 

Ho 3 faen Hae say II 

ate Ur Ads UTTTH Il 
FOAfer uur He aS II 

fsH saSst ot Hfs SSH Je I 
saes at cae ad fos ats i 
Ho 30 mau fans udifS Il 
ufs & vas fost SAS II 

soa MA ses sales asus 1 Sut il 


In Sukhmani Sahib at page 274, please read the entire 
9th Ashtpadi. Guru Arjun Sahib has re-defined Aparas 
(un-touched), Pundit, Ramadas, Bhagauti etc. & says 
that the real Bhagauti is one who is imbued with the 
love of True God ; has discarded the company of every 
evil person. Such a Bhagauti has rid himself of all 
doubts and dual-mindedness, and _ realises God 
everywhere, considering Him as the cause and effect of 
everything in the world ; all his vicious thoughts are 
eliminated in the company of true devotees and then 
such a_ Bhagauti / true devotee possesses highly 
elevated mind, such Bhagauti serves God daily by 
serving humanity; in the name of God he is ready to 
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surrender everything ; Gurbani (hirde charan sabad 
Satgur ko, Nanak bandheo pal) resides in his heart. 
Guru Sahib tells us that such Bhagauti is a true 
devotee ultimately realizes formless God in true sense. 
(3). So, in this third padi of gt ashtpadi, Guru Sahib 
has described the virtues that a person should possess 
to be called a “Bhagauti” in real sense. 


THAST HIS u, UST £92 II 
fasdt fag sfa ze dfs ufenr 
fasdt Hfs Sus AefEnt I 
act ass nidfe sar@st II 

hfs ae ufe uf Be Sst I 2 I 


Here also so-called hindu-saints having various labels 
are exposed. Refer Var Asa: 


Hat Aeets Hats o Wefs 
efs sofo we ae | 


At page 912, Guru Arjun Sahib says that some persons 
have made their abode in the forests, leaving their 
homes and some others have practiced complete 
silence calling themselves “Moni” (Hfs fegqst fag 
wa ae faa AS il” ST TAT) as detached Yogis. 
There are some others, who describe themselves as 
dedicated worshippers of Devi Bhagvati. But, poor, 
humble and resourceless person like me has sought 
God’s asylum. (2) 


ysTst HIST UY Il Us ISB9-IVt Il 

Ho Hf AG HT MITATT II 

unt adfd avs fans II 

ats fenae sfs vq ee Il 

nisd at He as Sto We I Fl 

feg Hath ys fas dts ufenr 

saat Het HE Hf fer 1 9 Tae I 


This is another interpretation (of hypocrites) of above- 
quoted lines. At pages 1347-48 of the Guru Granth 
Sahib, Guru Arjun Sahib says that if the person’s mind 
remains engrossed by anger, at the height of egoism; 
worships Gods by performing various rituals; takes 
bath and then makes circles of saffron on his body and 
forehead, as a mark of Puritanism, but despite all these 
rituals, filth of his evil mind does not leave him. (1) By 
such rituals, way of worship, no one is able to realize 
True God because the mind is entangled in wordly 
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attractions but pose (mudra) is that of devotee of 
Bhagauti. (1 — Pause) 


As can be understood from above, “Bhagauti”, whether 
mentioned in the Vaar Durga Kee or in the Guru Granth 
Sahib, it does not denote “Akaal Purkh’’, the Almighty 
formless God. Term “Bhagauti” only defines a disciple, 
devotee, follower, saint, etc. Whereas, Gurbaani, the 
Divine Word incorporated in the Guru Granth Sahib 
teaches us to “Pray always to the Almighty formless 
God”, and not before any person or any other deity 
even though that may be of great repute. 


In this respect following Quotes from Guru Granth 
Sahib clarify importance & concept of “Ardaas’, 
provided we understand the complete Shabds: 


Hot HIS 9, Us DEQ II 
fomr Hra@ fam afa Hat 
H won 34 flmrth AS I 
ag Agel Ag ue AG 
soa at maetA AE I 


ystst Hos 4, UST IB8U II 
He 36 urd Ast Ss uTtA I 
fa@ we f38 sug naetF I 


Hea HIS 2, ust 9oes Il 
nmt we ad uirfu nmt mre THA II 
fsH nit soar ufsfe ate weer I 


Z3dH HIS 3, Us ud Il 
ed Ad ABS tfy a 

aff ue ofs HgSTet TH I 
ngetA ast Ts us uct 
ofy Beg tg eave TH Il 


Hot Hos 8, Us Ogu Il 

H ve dre 3d As Amt 

HA 30 ora meetA 

Hd we oct fan ufo as 84st 
Ae ve AY 3s dt ut 


ast HaHat HIS U, UST 2Et II 
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3 OaT 3H ufs wigeTA II 

me fis AS Sct TTA II 

3H HS fust gH afea 3d Il 
Suet four ufo pe wad I 

ate o WS SHT Nis II 

63 3 Ow sakes II 

Hares AH SHS ATs ot II 

3H 3 df= A yrfamrarct Il 
Suet afs fufs SH dt Fret II 
Sot TH AT ages Wt 8 il 


MAT HIST U, UST 3t3 Il 
3U vit nga THT 
me fiz AS 3ST II 

aT Sa AS Sat efanret 
at a8 a we AT Il 


Rafe Hoe u, ust E99 Il 
Hat moeta Amit AS 

Hee oer ate met Il 

yae set Aas Fal nists 

Td aoa at efanret saat 


BAIS SHEE Ft, Us’ 929 Il 

H vnigs at 2a Sa BH Years II 
A adta 4 HAA 

ST oN dos 1 Te I 


Heete Hos Sta a, ver qacu Il 
fefs fase@ nae ag 

ug afa fa 5 Fae II 

Hee fos 33 ufA 
FUHGS Je 3a Il 

3d Jafy ue sine 

38 as@ Atos at AST II 

wa ag ea AS fenfe 

oY agst Hf AST Il 

MH nis ATS UTe 

a conefa A age Il 

Id WHITH ATS ATE 

fae 3 sufs fse sdS 8 at Il 
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However, in “Ramkali Sadd” page 923, Ardas is just of 
one line: 

Afsag ad ofs ufo gost 

et Un gag wreerth Ie 1 


(Note: Sikh Reht Maryada under the heading “Gurmat di Rehni’” has 
contradictory clauses regarding Ardas, clarified in my book “Dasam 
Granth di Asliyat”. Bhagauti also has been discussed under 
“Shahbaz Khalsa articles on Chandi. Dalbir Singh) 


oh 2K ok 


A GREAT WAY TO START THE NEW YEAR 
Deepak Chopra 


Physical well being is inseparable from emotional well 
being. Happy people are healthy people. The wisdom 
traditions of the world tell us that happiness does not 
depend on what you have, but on who you are. As we 
begin the New Year, it may be worthwhile to reflect on 
what really creates happiness in us. The following ten 
keys may give us some insight. 


1. Listen to your body's wisdom, which expresses itself 
through signals of comfort and discomfort. When 
choosing a certain behavior, ask your body, How do 
you feel about this? If your body sends a signal of 
physical or emotional distress, watch out. If your body 
sends a signal of comfort and eagerness, proceed. 


2. Live in the present, for it is the only moment you 
have. Keep your attention on what is here and now; 
look for the fullness in every moment. Accept what 
comes to you totally and completely so that you can 
appreciate it, learn from it, and then let it go. The 
present is as it should be. It reflects infinite laws of 
Nature that have brought you this exact thought, this 
exact physical response. This moment is as it is because 
the universe is as it is. Don't struggle against the infinite 
scheme of things; instead, be at one with it. 


3. Take time to be silent, to meditate, to quiet the 
internal dialogue. In moments of silence, realize that 
you are recontacting your source of pure awareness. 
Pay attention to your inner life so that you can be 
guided by intuition rather than externally imposed 
interpretations of what is or isn't good for you. 


4. Relinquish your need for external approval. You 
alone are the judge of your worth, and your goal is to 
discover infinite worth in yourself, no matter what 
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anyone else thinks. There is great freedom in this 
realization. 


5. When you find yourself reacting with anger or 
Opposition to any person or circumstance, realize that 
you are only struggling with yourself. Putting up 
resistance is the response of defenses created by old 
hurts. When you relinquish this anger, you will be 
healing yourself and cooperating with the flow of the 
universe. 


6. Know that the world ‘out there' reflects your reality 
‘in here.’ The people you react to most strongly, 
whether with love or hate, are projections of your inner 
world. What you most hate is what you most deny in 
yourself. What you most love is what you most wish 
for in yourself. Use the mirror of relationships to guide 
your evolution. The goal is total self-knowledge. 
When you achieve that, what you most want will 
automatically be there, and what you most dislike will 
disappear. 


7. Shed the burden of judgment and you will feel much 
lighter. Judgment imposes right and wrong on 
situations that just are. Everything can be understood 
and forgiven, but when you judge, you cut off 
understanding and shut down the process of learning to 
love. In judging others, you reflect your lack of self- 
acceptance. Remember that every person you forgive 
adds to your self-love. 


8. Don't contaminate your body with toxins, either 
through food, drink, or toxic emotions. Your body is 
more than a life-support system. It is the vehicle that 
will carry you on the journey of your evolution. The 
health of every cell directly contributes to your state of 
well being, because every cell is a point of awareness 
within the field of awareness that is you. 


9. Replace fear-motivated behavior with love- 
motivated behavior. Fear is the product of memory, 
which dwells in the past. Remembering what hurt us 
before we direct our energies toward making certain 
that an old hurt will not repeat itself. But trying to 
impose the past on the present will never wipe out the 
threat of being hurt. That happens only when you find 
the security of your own being, which is love. 
Motivated by the truth inside you, you can face any 
threat because your inner strength is invulnerable to 
fear. 
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10. Understand that the physical world is just a mirror 
of a deeper intelligence. Intelligence is the invisible 
organizer of all matter and energy, and since a portion 
of this intelligence resides in you, you share in the 
organizing power of the cosmos. Because you are 
inseparably linked to everything, you cannot afford to 
foul the planet's air and water. But at a deeper level, 
you cannot afford to live with a toxic mind, because 
every thought makes an impression on the whole field 
of intelligence. Living in balance and purity is the 


highest good for you and the Earth. 
Posted by Deepak Chopra 


oh KK 


GURU NANAK SHRINE IN BAGHDAD LIVES 
ON IN MEMORIES 
Tribune, Baghdad, January 27, 2011 





“ i : «i ‘yt 
A desolate courtyard surrounded by fields of mournful 
graves is all that remains of an ancient shrine to Guru 
Nanak inside a sprawling Muslim cemetery in 
Baghdad. War, insurgents or looters have wiped any 
trace of a historical footnote that had preserved the 
memory of Guru Nanak’s 16th-century journey through 
Arabia and his stay in Baghdad, hailed by Sikhs as an 
early example of inter-faith dialogue. 





“No one visits anymore,” lamented Abu Yusef, the lean 
and bearded Muslim caretaker, standing in the nearly- 
bare patio where a disorderly stack of broken electric 
fans and a discarded refrigerator replace the prayer 
books and articles of Sikh worship that had furnished a 
shrine whose modesty mirrored the apparent humility 
of the man it honoured. “Before the war, a few Sikh 
pilgrims would occasionally arrive,’ Abu Yusef said, 
referring to the US-led invasion that toppled former 
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dictator Saddam Hussein and unleashed an unending 
cycle of violence. 


“Once or twice we even had western tourists. Last 
year, after a very long time, a Sikh man came from 
Dubai who promised to return and rebuild the shrine. 
But since then, nobody,” he said with a resigned shrug. 
When they came, the pilgrims would stay a night or 
two and convert the shrine into a temple, Abu Yusef 
recalled. “They slept in the courtyard, where they also 
cooked large quantities of food to share after worship 
with whoever came along,” he remembered, pointing 
to the places in the roofless, sun-beaten enclosure with 
whitewashed walls and a plain concrete dais that had 
housed prayer books, painted portraits of the guru and 
a prized stone plaque from the 16th century. 


What is known about the origins of the site, which lies 
today inside central Baghdad's expansive Sheikh 
Marouf cemetery that adjoins a disused train station 
where decaying railroad cars rest frozen on rusted 
tracks, is gleaned from scant historical sources. One is 
a Punjabi hymn by the poet and philosopher Bhai 
Gurdaas, written several decades after the visit. — 
AFP 


Th KKK 


LETTER TO THE EDITOR 
Dear Editor: 


I appreciate your efforts to connect Sikhs to their 
community and Gurbani. Following is my commentary 
on Mr. Dhillon's article. It is not a criticism but a 
suggestion we must keep in our minds as we interpret 
Gurbani. If you feel, you can publish this letter. 


It is nice to know that person like Mr Karminder Singh 
dhillon Ji is sharing his interpretation of Japji with 
Sikh bulletin's readers. 


It is advisable to understand Guru Nanak before 
interpreting his Bani who wrote not only for 
intellectuals but also for commoners. I mean what he 
feels, what he experiences and how he shares it with 
others; we must understand that. We are indeed being 
kept away from the truth Guru Nanak has shared with 
others by the preachers who do not do their home 
work. 
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Mr Dhillon says that in stanza 28, the Guru addresses 
it to “self instead of addressing it to Yogis. His 
argument is that it is not written for Yogis because 
they are not going to read it. The Guru also addresses 
the Muslim practices like performing Niwaz in 
hypocritical way in his Bani, does it mean Guru 
Nanak addresses to “self” about the nimaz because 
Muslims are not going to read it? Many interpreters of 
Jap ji only explain these verses by guessing about “a 
meeting of the Guru with the Yogi in concept of Jap 
Ji’; nonetheless, it is important to express the 
terminology of the Yogis to decipher the application of 
the idea expressed in the verses. It is not for the “self” 
but for the “followers” because “the Guru’s self’ 
doesn’t need it as it's already absorbed in it. The Guru 
takes_on "the outer show" that doesn’t bring inner 
purity as purity cannot be blended with impurity. That 
is all. The word in Gurmukhi “karahi” used in stanza 
28 of Japji cannot be omitted to prove that it is written 


for the “self” as Mr. Dhillon claims. “Karahi [ adfs 


is used in an assertive form which means:’ if you do 
it” not “If I do it.” 











I agree hundred percent with Mr. Dhillon that the so 
called preachers cook up various stories to interpret 
Gurbani which are uncalled for, and it is not fair to 
make stories about the divine shabadas. 


JapJiis an experience not a thought. 





Never look at Guru Nanak as a maturing person in his 
last days. We really don’t know when Guru Nanak 
wrote Japji; therefore no guesses. If other people guess 
about the writing time of the bani or the people to 
whom the Bani is addressed and then we guess about 
the Bani, we belong to the same category. We just 
don’t know when it was penned down. What we have 
is his Bani filled with gems and jewels. 


Please remember the love for the God, the humanity 
and the nature Guru Nanak promotes through out his 
Bani; we must feel it to know it. Please see how the 
poet quoted below does the same: 


As you start to walk out on the way 
The way appears. 

As you cease to be 

True life begins. 

As you grow smaller 

This world cannot contain you. 
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You will be shown a being 
That has no “you” in it. 


Rumi was on this planet before Guru Nanak but he 
thinks more like Guru Nanak’s Sikh. 
Note: the poem taken From “Mystical poems of Rumi” 


Regards, G Singh [gursoch@yahoo.com] 


Tk KK 2K 


mae fa nade ? 


(UZ ot ASH ) 
aease fru fg we 
Sfeun (feass) 
QT.49.2090 


cue fes urfenr o fa ae ag Afows 3 Baa 
Baal fea aet fas se adt ais st SH aew wafant 
2 dt won fea urfea Hoe Ate ge Inifad Hani 3 
Ww ger wrG@ar d | uifso age 28 wae t wea 
uifex ot aet fimres adt dfumr ater ide fad & 
Hae MH us Ae JS! 


9. ust de ue AAS (ST 983) 
2. ughna fest dat (UBT EQ) 


fomrs om thmr ae si feo ve fasas ses | 
fest weet a aet a AaG Used awe adt ASE 
ufos Hee 6 dt 8 we | feR fea ag at fees At 
fea fees (physical/spiritual separation) e faad 
age d@ Io HATA Ceroset fee va fa fan sgt 
fears Haat $ Hofer wT Hae Sd | Hae ct nis feg 
wtust feos Hunest ow feet vs fa A fees 
YHTSH ome fmt de st Ga dew stoag ct fres 
AST oe des d Hae gd inisst sa J," oog 
wg feg dig, frest ate ue voafe"| fed wd 
Hae wea J we fed fro te wet AS Fae 
gat ast wet do ms wm Alea fed 90 Cerude 
fe3 aé do laud do fa fen wae 6 Usd t AGH 
oS As a Usa H efanret Anse sla odt |TSHS 
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fe faud = waa wadinit fea eae ot ae odt alst 
Tet | A as far wee fed fea sa o ve a TAT 
Rae feat fears yee AHS four we st fe AEE 
ue ufo HS" S VE a "wast" A "Hou" UT ASH fea 
Hogar et Gat dt Adt do ua “worst” At "HsUt" 2 
HOH fea det adt HaT@er | 

cAdt 3a Foor dt Use @ HOH 3 costa Io 
uua = fasas aes ait Are dl Age "war" 
derel fea Aen Jo fad wiaui fea vrfeur g:- 


q. edtet HS a gar Se feH (aT ASt3) 
wde:- HS A de, ts wt aev/faos 

2. fan ad He 86 dead (Ua tus) 
nige:- US tt dese gre/aad Se" UAT 
3. UNAS fest dot eu da aT 8a sat 
(at E29) MIE:- YO/ wTAT/ea/Ge/Bas 


fap ww wee Jo eo’ (feng wet 23 wee Te 
Zeer) HE & fRarfoor dfenr war (Sas) fAA 6 fer 
Gus frat awe da faarfeur ater o 1 fen AEE 
(03) 8 eas a aet featont fea fenttex 43 wet 
we Hd Zoe 2 "| aE "ea" Fewel feu faud 
Aha 23 dt eet as YS wel eofanr Ae T 
ust a HOH fes Hae 28 AS fomrat Tet Hs Hat 
at fea nae (<at) gewet fee as A wei 3 nae 
ad Id Ws | 


We fea tas t we ufos do de 3 mis use 
suetfenr famr ms alese ade aS faut 3 we AEE 
uso. A Ht oad wus 3 Aet Aet ee (2) uST 
Hat at mA ows (8) BY YA usa FA 
Afsad sed ad | vise Ase "usnhAg fest dor vy 
ga at 3a so" ufsur fomr ws fen t wiee Use 
usust oe als ae | dat fen ae a d fa famrat 
at 3 fea wee ade sfamit feR sa wt Hae wot 
for t unt Gos ag fest fan feu cfr gt fa 
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"gar fae oe AS eu da es d Te | at aet Ho 
Hae o fa fea dd & HHE ow Tt AS Poi S Se 
vse fue ae ? at fen ae ot get o fa feo ae 
wdanod, caret ws wen odt we 2? eg 
fed nae feo a une dt fa "As AY dM AS 
aet'| at fea ve four are fa nist wet vant fes 
aet vu adt sda 3 fen ad 2 AHE ada AM AAG 
fea ua ai Ae dt Ae es fam o ? 


Quas wee ase Cus femrat ats as Ft au, Te 
ms ysTs chat F frest ashi Ca fasge dt & Har 
Hol ad oT ay nous, ufss ws fos wt Heat Us 
Ft me orn Ft aet As F fan woes an fee wa 
HASH J va Aol wind uses S Yoo et a fret 
de dus Ht ui wud use His wet ag de Atos tt 
A oadt fea 8 a fest ascot wo aeret 2 
Haet 6 33 HS A UM aga Hot uy difed 
clesate fea usfsnos sd fed wre He ms Sfoni 
a got wee od fa wmue Aeat S geal ct 
Udeds ade SF IASI 


Hae wt mee dt "efugg 3 famr ast (ag Ge 
Afoa @ gu fea) fea gar (Gay sa/Be) 2 fea d 
fqH Oo UTS ava TITS fears uted adt ut AGE | 
(qsaat 3 we ada fears F usHt J We awe) 
afore THe & gut a sa one Jd for do | fed 
fad fers dt Afsag rt 3 At ag ae Atos fe 
fan a@ xfs =A" (ar Kes) I "da Aa As vy 
faor Afsag at Heoret " (at atu) zy da 3 3B 
fant fast ufe ufe fonrfenr Gist use)! eu da 
gat ct fafinr 3 we age ae fHed Jo fan = 
AOH BF OS Sd!) WaT He Ota Ts 
ued fen t wise AHSS 28 tu Hae fa "gor" t 
moe "Usd" ola Aue Js At "Se/mrAs/aq" urea 
‘5 


Fafe H: u 
ugnate fest gat eu da at sat Tar, 
moe adtd od adt ofe ote ufs fasur sti 
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Asg AY dur AS wet UTTYIH YTS USHAT 

afe sfour Agat AST II 

ug at wet vret fafo nat fos fuevet 1 ofenire 
uy frogetat dfs ata ATT SUTST II 

(ag qe Whoa ust €29) 


mA oS Haet t wget 6 fears a niga aTo TT ISS 
za for 3d | fen wA se Aquat qeees yeu 
andl ms Tests & ysuat 6 fenA fonrs ee ct 
as 0 in ag fen wh ee fours a fest form st 
frtg can A oss dt sem Weal | wa tA SSM Si 
ates fue mate (at 892) | 


oh KK 


o A Te = a4 A = aN 
tte, xsd, aHteat S atest 
at: ddfted fiu fewaits 
hsdilgeer@ yahoo.com 








ag aoa 3 far fHut et used ast Ht BH feu AU 
Ht fasta Av dao en ot 3 BA fes aaH FT; 
USH vat yeh et urge aga cd; SA fed AY 
mos (Afr, wfs Av/de eda Ham) At, Ad 
nas gas ws feenshs a fag od) nin 
SIS Ba HAG eS SF Te Bsa Aisa 2 Dears oa 
w@e 3 fen dint est wee go; fea %a UsH 2 
‘Saerg’ Se et ume ae Us 3 Set Set nmit 
acsst wt der uve Js, ug mine feu fes Sa UH 
ot ante ded eat fieat fase Jo; fea Afenirs dt 
gi atest @ oat gs, ute fea Sa UGH nS da TF 
fIsas Bae JS! 
































ag soa dt tht Hox ate? aaa Te stopareparr 
x3 (Ig Fe Atos, Ast 470) & At, CA fee GA 
aid G3sg eA (ag Ja Aisa, Ast 938) et Aes FT; 
6H fed EE A Wag Yee TE HIT Helo HF 
(ag qa Atos, AST 1384) et Afr At; GA feo 
GH ee se Z...(aI Fa wtva, As" 4660) & 
Aya Ht; CA fed UGH S MOSH | Hee AHStfEnTt 
dfenr Atl ug dat, unést, BS fe 3 nies Aas 
Hs 2, fruge AD 3 (fHadHa) JaSHA BP nT 
a %a, GA wa aaa dt gat w ue ds 3S fee 
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eH mus US ad ad aA SST eo Stadt WW WS, 
ug mAs fes Bot ct HAs aM Rit urfst Bat 
(ig qe Atos, Ast 533), a7 ATT Tsar 
Reena Aas Feist at Ast Seat aT wes // 
fest Wa & Weal Ae eA AGS Teg Fes 
UConn at AT AE weil saw aS abit aa 
sent TS II 8a" aUy REP aT Tae WEN 
(ag de wise, FET 790) 


TE? mat Soo waa Ferre (Ig Ta Aho, 
eT 85) wet d; Ca wet TESA 2 Fat eefar 
PHe eTAa sae ANY ad fa Za (SG 33, 
ust 15) edd ust 3 dat Js; Sai ct gd fed Ja 
adt ag adt ug ASS SF AAS ST STAT TI 

















H ufsat des aa aoa tH age wa di feg ds dt 
a aga ag sea Atos o Hea Ht fa A Ba HS 
us ot Gn fils oe ds fee 3 He dd’ afa a 




















4 : S) S Bo 


Hos odt ofenr| ug nin BAH SP UGH & dae 
nee as vat dudt 3 se Gag va vs fa F 
fo oe fan sas JS cudet I we wi fan ae 
Soa J We wt fan os WE ee We st atest 























& ufeat fea 3 Je Ho; H Tagnrd @ yes Hsu 
ffy @ we foo At 3 ea us BA @ fedtt FT: 
Afse usretot fast decinit| GA 2 sa Adit 


° 


feast ag ugs AY Bat § ust At, fen ad a He 














Mas SaTT aHAS 3 gle HS; Gat feat fea 
































wy. 
ap 
? 
ar 
ay 
ei 
‘a, 
Qk 
ot] 
ay 

y 
oo 
as 
al 











dt &¢ een 6A fase fes meen ofa Tent 
HO! @u sHetd 6 va fed est fea eH AT <a 





K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 21 


The Sikh Bulletin 


mtfent 3 afsve sar aret Arfos HS WTS aT tat H 
at dad ag doa" At AS CH St awe MS oO ret: 
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sofeed fru chit cat aot fee fest) few 7S 
HSoH 6 Ad feos ATA wea Ag ad feéstnit | 








fag’ fa AS uA sa ust adt at fa As fers feT 








Zonda fea GH wt fea farses 3 UT cafes 8A 

















a at qgaue At) ofvet At; H 1993 HT SF 1997 
Hdd 3a sonda far At Ss fed fea WS ove ato 
a Une mt fami Atl ASoH So Tada Todt nme 














fad fax wd uses J faa d1 Bo 
ate tar AAS gost feo Acts meee or fA 

BUG TSI HET AHBE ET FST A 
Hout Ht! CHS dt HS Cfimr fa fFass 2 Afas 
afzasan 2 dies fw 3 feo uses att 3) dies 
fu at HAe fea At A GA agu a mms SHS AH 
ade 3 ata ag fest Ht, 3 en, fea wg AS FE 
mmue fea At aeds fAw ad ae agent fea At 
‘SA tsa w fsAs age st tet ug Oo Afenrd 
Jo’ 3 far At ‘SHY sf nifysodt J SHY st fee 
Ws-us ot AS’ (wat fa Sa THaSsmr At 3 wmuE- 
mrt & ‘Hut’ fost aget At); aA eat fdat ae eo 
aA @n ate se 3 fea aed 3 a afent| BA AEA 
at Hae SG st sTG AS TF ear cect Hes aad 
meat: SA et we fev ag qa Atos w yoru, as 
cudt eAs, Sud ¢ vad, cAST 3 ta 3 dd 
unds; ofs OS shit wsint 3 ned as at) ug 
atest Ste @ Hsu fAw & Cot feddint ct A de At 
frat & aed Sf! 







































































fea snoex HS Sousa fea At dn Cat feat 
feo it fass ‘urfersrs ot sedhy aut set rt 
fan fea H conat génit fest emit As 3 feat 
fea fea fea Asan fHu ct a At 1991-92 fea ¥ 
3 Fees safes fru aweiss feu nuea fre ue 
3 sadtas fea Hota Hoe ws dat aged gd; Sat 
HO was WeA oe ASH ws fA t Manat ad aet 
yeh det cHhut; Sot fea = cfr fa ASaH fA 
3 fea waa mane fed Hed Hetas ct sofefer 
atst Ht 3 USA S BA wT Oa fhe fomr At mis TEA 
Ja Gu ades Atl Fees 3 HS cfr fa Bots 
HBIOH O due od Wau age ct uss geet 
ASH 3 CA Tt fea da Wet Suet GAS fed AO 
fa fea mass fea ast & orfenr 3 AS Sj Ut 









































e) 
3 














ast Tad sue wet CA Ts s Ad at SCs AP 
ag fist fe feasts 3 Bana fee fea uferset 
Mss S efor ATS He wT a SA foam Atl H st 
una sider At HS fen users a fore ust waret At; 
fea uged Wales nus 1999 SF Had dfenr dear 
faStfa mum 1999 fea AS Uae sfifent Souda 
agers & yore A. Aaa ftw ct fot nret At fA 
feg Gat fraer atst Ht fx # qe wes 1999 fed 
wast fame Ht st ett 73 ausdae fe ot 
Csfmr At (Ga Hs nin A AS aw I); A Udioo 
fea atest wer uses 1999 cH fern 3 unre 
ast fomr dea) Ba de ag far At ates a; 
Hon fhu 6 wmué gefeuaa ct atest 6 Barge 
TH Hd fess Yo’ udu HY age fest At; fen 
ces 6 Une gst6 t sefeuma ged nats 3 
Hons une ne fty dow 2 cHHGee yerts ger 
6 fH ust | 





















































2003 fea Host aaeane Jet At ug BA Had fen 
emg fea saaret ot at fen nad fea us 
3 fea fasta ofenr fan fed eH Us & urg dt 
usat & fore wer ast fedinit cenit AS: HH, 
aes ufdes ysu fiw 3 ¢ do fAw (afee Hfded 
fu ta Ss aadve fi fomrat gt As) cat afi Ss 
fre ms feR sgt et wer users SF domi) AS 
afte (3S we Ig as St odt der us ae-feumat 
JHS WII de I Te Aol A Cs Sa AH eAGate 
de st afte Cs fa A ot ade | 





























ud wit © CAHGEe nist stest 73S Css va go fa, 
wH ad a f¥edse at Se Wet 7S ns SHA 
"3 U. vane fw, Afred fiw AUaHH, fees fHu 


wart ms dd vAHgaE fedtini & fies ate used 
ag ost dear 3) feats As at OS ns At eS wT 

















sud A uct 3 BAS fH 3 tues fes sous 


X dt Amst more get & att § Ste AAA WB 
MHS Hot sa a fed Cn dint gent ys a aeT 











ads 
wet aet at Gat (raers 3) AS fea St tm fe 
1983 fea HHS fev Bai o fyess ade feu 
sai & ow-3 GH w at da fg Ht! aaedt 1992 fee 

HW afuR age ot fom 3 far feus fee Fae 








a ude atst 3 ad dd Js! 


vy SS 


Hd ads ed ame ust war fa feat eas AG ot 
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28 f35 ws wae wee Je ys; ds st a 
ugHnts fAw Agat 3 fFeg fAw war tf Amat 
mage a yee Je ds 3 feat f at 3 ssn, ate 
farH dha tet sae she Halas! feat arsertni 
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TH TT HE 1S, Bt TS fra fare (Is Ta 
Afgg, Het 1399) 


yy 





Bunt fer a H fea de ae ast U fa as Ba BS 








e figas feo mans doe, us ace sdfecd 
38es, Berg THe, Techy was, gens Te, 
aHOHls fAu AtEAT edd ot on TVS TS! 











feH AD 2 Sat 2 ged TH fea We weet J sat 
aos faarg aga; fest & As 3 ufsat FETs 
anes fAu ged t fuss oon ct fea vie feat 
‘gaa’ ast; fes sade fhu Sew 2 at 3 fee 
} fed amiet fest faurg atshut; feat feshit 
@ fie ast naa fads ot fEesduas fits We 
Sea ray Gate Bl Sais Ga fh anes a 

















dpa 











oHfES, GHHdS ms atet AE t Js fa A SAT Bot 
t fan sas ad sastdtat ag fest 3 nt GH dz 




















3 
at 
a 
oy 
ae 
42 
"gp 
) ub 
ya 
* op 





cdn Ut THe AI ee 
fufemr): nifaa dt fea saeue faw awe at a der 
muda fea 3; dtm. dofenr 3 as da ct as; 
We fed afe ev usee Ht gs But st ws 

















Seg tA Wt ges Je wes Wt Bad]es t da fee 
act Addidtae adt 2 foo ug Qu feomi fama 
som HS) | 











fen nad nats fau toe 3 dt ufad 36 cAseA 
wdt atS Ho fat fed fea vars ftw det amas 
ad = At (Hodts fAw At set oot At us fea feat 
sot Ht)| aS feat ust ac uefhed s8eG 3 ct 
gm 2 Us 73 fea ufao amit ws ad atest AG, 
HUaAHS ms eAHgGE fedtint ag Ati feR sot 
fost & uae ste 2 det gectu wads ns fhe 
doe t uefeuma gents vat} ct usaf 
Sa AS AS AHSe Js 3 wee vs fa feu eos 
feomi Ja! Ga AHSt us fa was HaaG Ht ASF 
eu udm SHHt om aw vesd, fan fey za at 
suHfas 3, CA fed Sat nmrst oS Assen Ut 
aS A AAS FS MS STS TI 


























VH> 




















a 


feH AS as SH doe ded fa gaedmr fay 
Has & geet mere Jans Tat, ules THES, 








oHdde, ect He 2 de vol fed de as Sa feg 
A 3 f& A st fen o sasdiat ag fest J 
Se 
edt we fomr 31 fEA sgt adit } fan ge 
fare, ATS, fae a dena seas dt J| as 
Ba fan ct anoret 7-3 eo Ast vo fa Ba GAT 
free ootsat wer yridiay HY AT ee Is; 
Huonis @ H. afies fiw md as 6 fen atest 


As 3 eu faas dat fim J 





























fea 3 eat Ae & Sat A wer cad TH Stee, 
oHtedt 3 atest oe sdiar 3 Bot wt aed! fros Sa 
Ham eset de odt Had Bo AS fuwrs Got 
axe Anat, wert 3 adhyshot et es" 

















ade ds frost mest wna fee 
‘ofsscuraa’,, ‘fans ness’ 3 mist TAH Ge 





dint daar feast fea frost geht ge; afs feo 
most cAHge fes un ats deur aed w Hes SF 
fe Jol ag aoa Atos 4 fag At: GA ot att 
Gag aH; ug feu OA oO a ‘ufssame’ 7 




















USBH ac Beles 38S, AGHS @ ASSN fu, ta 
ufos aot ms fH ct fecdsnos fAu We ssdHS 
(fA @ aga do f¥ass 2 5-10 Teens Vo), UTS 
gai (fF Aes Une wT Be HD), cei oo 




















gas muse gal fea fhet adt Has Hs et Ge 
(mast TAH Ge) f uu et grad) feats wae 
fay fagat S ase ats, Une dat 2 A. AAS 


faw ?S gHe ats; A Afsies fiw HUaAHS ASG 














fau dou, feats a nest vad wen AM I a 
a: feuds ¢ fers AE ug’ ad a BB-OS 3a wT 





a att ag AtaR ast, fees fAw wor 3 gH 
ast, U vane fA 3S ase THe ast; HS ASS 











Ae ad o fer dug ve dt urea } de odt ad 
Ha; Fag owe de st fea st at wut sast FH 
assed fears Had: 











ade SHS So evs afaa ast 31 fea feat dt fet 
J, canine fed Was Js, Ts Js, cfonsade Js, 
fegt 6 ulé-we fhe st fe odf ag Aa! og 
soa UT AA J ‘SHO AY Ha ad wus my 
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aeats (ag de Afoa, Ast 259) mS At ‘eHe Td’ 
ats & nidt faas vat; HT H SA Sa afs a oA ageT 





HUW-Eas US2 sSaArdt 


January-February 2011 





ot noes 2? faSta faot fue ura wat AS 
ufgets & otfemr, Ga SA CA aH 2 Ao, fan aH T 











Jt fa fea Was utue wefent ns sft fes ‘znd 
Es ee ee ae, 
eee com, safe wg sas Bet @ 








eee eee RS Gre BX RUG 
fre FF, ats gent F Bue, RAS 
STE I] (ag qe Afvs, He™ 1351). 
ahrad at ate HE RHE rg wee (TP 
qe Atos, Ast 646). 
set TIS afie Js: 
aa sa aus ates AE weurata Sei 
(avet TINH, ST 17 ust 3). 
Tg Ae Ufo nets vee uifs Rae 1 
(avet TINH, BT 17, USST 18). 











oh KK 


ee hfsasyrte 
dfenes fa vaars Afoe 


afaed ffu(yu-Aeters), 
Huet ueat Uses, fat Es: +91 98761 04726 





OH UT HOH we Hye ufaHsS wT, UT A eS 
AS ot Cus A, AS te SA nfs Hest Ss T ae 
23 st & Gh, Une ot fae GOH A Zot ve fmt 
sacd fust § ass He At, Gar HHT J fort fee Aer 
adtemt, ser ATS fan ot wee? as feat sa Ast J 
Weat| ug fat qeret ow sae 3: 























“oret mate ads fe Ws 
aet afoot ge afaS St” il (TAT Hae 5, vs 383} 








8a cfr ye seat afee aot fee odt Atl fust 
at, frot S wat ars wradt mmee At, § 3 UST BI, 
CHHS Us wef 3B, SH ust dt 20 31 fee ust 
= & ule wnt fs ot, ufgets & fus-us & fas 3d, 
fea at 2us ow tar a fier, fan 2 dei fea Ft 
at fag 3 us Ao fa at? dt fen ves feo Ft 
fours vast a 3S! urfes e2-ee Sfentt ow fear 
q 3H Se At? TANS US suet fle dt ur sfenr| 
fgure & ust wert & foHs a eat, fass ue vas 
fea! us feast fae 3 flat a ta Ras ofsfent ow 
Horas ago At? Adtet ur qe! fan } ee eet, Bat 



































wat § ds ad a Ade ass TH mS AS us Ss 
Bee S| esa fave fesat A, Gu wos THBST 
da mre wo, fea nue sag B, cofenit Ft gid, 
fd ued free 3 Had St eS mre AS 

















aes BS nifysAT udev Tel sat Gs AH TZ, 
ues & use wet Hwan Be S fm wet feast 
fides Haedt aget, Us Ade HS fea oH att, 
mA oes feo et o sat, ms ow dt ag w Ge 
mA eft) ates ot see Bt HS ards zt fedt 
At AS Stent 6 St, ag wd w fimrd qast feg 2 
fest | oH 3 23 3 HS At aes, mre dH fea 
mete | we nigd For UT HTT UUs I We, aS 
yoaout fég, aS AH Fo a aleso ATS HEAT! 
Mane YaSH fea ag AST SS aS FS Dare a 
Je, Tot ates! ‘ears Atos’ ct uasHt dt Ae 
dm dit J, fea t cadmi Fe a WEI at yas 
at Ae, ae Bad H, ae Adeg HH ae fiat, ae 
gs, ae dst, ae Wa! toe cad Ae a fea 
mrte fro nde HfoAA Jet| Sat uge- fee ct 
Ast wr@et ag det, yaoHt fee sd Fos nang 
uga & THEe, ogarg afge’ et UuadHt fed Si 
fg a us, ‘eoae Afog’ a yaant fia dist or 
ad, odso He, ‘vag muy 2 aed fs 
fens ade Bd, nts AH UT nry firs DE, 
wife nitfe| ‘coats Atos’ Wee HOA Ut S vat 
Bag fam | 

































































fae Taeet a JAH 3: 
“ofa Sa UAH Ja fags ua tl AT we sat we 
Seat AY J 2 { Hs 2, Wat 653) 











fags niftsrs 3 stag & vet, us mang Toa 
Afog © IHS B Asa UTS Je fest! AA AY 
a dq andt 3 yee a dade saet da, faner 
frag @A Sd fort 3a 3 fee a BA AY 2 noe 
sus Afoa & He Revers Afetes Au Setst At do St 
ats, ud Bai de 3 medio as sfsot, oF 
mfee Got t em fo dt as od A fa a ds 
feta saciet sag uct, 8a At woes foe ct 


yaoHt fea Sd gest fed, ‘wears wfoa’ wae 
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Jot det wes a, ‘ofaies arfoa’ fofime pret) 
qeret a 4 as ast sos Ast Afsag 3 suet d CA 
3 AUR 3 fa araeret fea mand dfMiea Hout 
Adtd 6 foo famrt ot) fen § nmuet meAeUS nimat 
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“fagsH oH ad sd fag i Afs ow Sa us 
uses I” {HTT HIST 5, UST 1083} 

dug ! (st Ae Hh ae 3d Ba oH Goat tA 
aU (3d Te ey 24a Ale’ 3) YeT TP IB UT 
FRBOY’ 3a He-Ke! B BH T (FR, F Te 




















mye Saud feg Hat fuse 3 feu ae fea 3g 3 
fes arGat ag ad fest, fa nifysre fea aAfss 
fitft a Xea vers wie 3 a fe ahnizs 








ear’ J sat fea ‘de’ Aas-Toa’ F ufsat FF 
Hate FP) | 





ag qe Atos fey mors-usy 6, 8A t det s 
mutes, A wet ost oes we atst fame d, Bate 



































srefs TH I” EI Lia 


as a une do fes To: 


“ofs fo Ate Als af we 1 A wrue ag ufe 
cht neg adt ae i” (ea facta Hoe ufser 
1, UST 14} Te- Tarew AIS STB | 

“aba og, TH AUS He He I” (fAfe Ta Hos 1, 
ust 21) wH- shor Tor, ae ae Re ATE 
TIEMT | 

“SH OH wu Hest, & AH Hd ads I” {fAdt 























fenrtir asfent, Afsag 3 fen adte 6 ofaies 
mii 3, & owe fea afde afent fe vifysra fea 
Fetus wat fidt o ces gt ooies ¢ st feag 











TH HIS 1, UST 15} AISTI- AIS STB, JIS FST!/ 
I” {HTS HIS" 5S, Us 108} YEHHI—UIH SAT, AT 














utfent fax fed 6 dstes oe feast wfs agdt Jd 
fami oI 





mr ufsst fea feadte fa qouet feu sfoies nae 
fon Hess feg norfeer 31 Head @ Aedet nee J: 
wd, doe ww, fesse TU W mH aT 








F SST HBA | 

“7s ay Ae afe safes i afe wo fas qonfy 
ofS 1” (agst Hos 5,Ue" 241} HIBS S HT 
BS SGT | 

“Otys Aad alee ws nonfe ufs aqeet 1” 
(fAdtea Hoe 3, uat 64) Ao Alea—ACTS 7 























Hes |ddret fed nors-uge o ads set GS We 
ats fam o| Afsag wafaR ade Ja: “ood sera 
fom ad || AS Ba AST SAH || fAT staa Bat ure 
J i sfeodt we AS SI eS T 42” fos 1 


SHS, UST 1168} 

















(sa # aaa Tt a wre toa tx F Gos T) TAF 
BOX AT Wad HHT TF? We HAT TH 35 Ra & 
HET faa t (sda Hest aT tra) | TF Us ! 











AeA | 

“wg uae At, AsHafs fHS A sf i” for 
Ind Hos 5, ust 10} wae At yy Ar! a 
ifm & ust At! fT @—HT-Te | HTT | 
qe—Ust} 

“fe He dios, & aust cafe i fee AS THe, 
H dfs eae” 1 (fadt wa feSus ais 92) ser 
"GOG" HAAS & Ber (‘HSS’) BT UNS Ty TF | 
"e+rHae" | e—ud, wear F us | Haslett 
































AUS Ye 3ct HeB-Wad ade I, H aaa a fie 
Guat eH FT | TUF ! HIS HIF BH ISH 
Guat 3 XH Ae TF 14/2) 








Tey TF | ie+HaGS, HOG, Hos—Cr yx 7 
wie e use F ed ud tela Teor F | RT 
Ben ARAT At Ss st Ret eat Fats TF, 3, ATF 
RAUA UPATSH SHS Tt east F | THe 














Hisag 3 Ge HuRe ad fest ¢ fa nors-ugy & 
WAS OH JS! faSta mors-usgy Sis Tet ot Haar 
d, fea om wat atest 3 wrove-usa t Tet So Ua 
TH BE TS: 








Thnat Fe, APTS | 





Ao ofs wae ag ge mtoa fee wos-usy AS 
zdfamr fomr 3 m3 fea wee Tout fea aot ae 
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5S AS SU ad orfenr U1 A dfaies w Aedt 
mga J UNAT & wel ge fea Ft Fy wee Teret 
AS ot maeet Set 3, UAAT ow we fags d, Sa 
fae eHet 3?: 











“Ag Av uNs sd vafs efs ass o wet I Te 
dfn Hees HHS Ae fort 1” (GeAdt Hose 
5, Us" 677} 

at aet ! HF he He eee at BA BF at vas 
Tad-ad J, 6d tah a Fs eT Bd T | TF (HP) 
Ho ! 3 He’ GH us & fHHIDH Ad, Ads Heat ee 
2H faa F111 














“we we H ufs F eA Hse ats vars Il aT aoe 
fsa sa no 3@ fafa @safo ufe 1121” (Rea 
HIS 9, UST 1427) 

TF aba | oMd—-T He | HF AST Ss Oot aa a CH 
fest ct le uMSH Ta Hdd fee eA fat | F 
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{ Ja sa Hos 1, var 1125} 





Ho dt Ad fomra fefent S vd At Hs aHt TA 
use 31 fER He S dt vies ZAe woTs-uTy 
ufgeoe J| fen wHS Afsag Ho § We aTee 
os: 





(Do ay 


y 





vo vfs AY oF wrest YS Use I Ho of At 
J ots d THs Ja we I” (era HOST 3, Yar 
vi 
THT HS ! F BH UTHSH BF vit Tt Iso oT Tt 
BIS (THE !) oUe CH MAB BS AS FET | TF 
HS | OF UGHTSH HET SF nigl-Hal EH J, TT 
His Ba BAe rary a Aye B | 

















ug fen ads fey AS J due at Ho S TH HfSnit 
fomt 3, 4 Jd AH Wag seaet ofder dg: 

“fey He due afA os mre | cfs od vo fefA 
ae i” ( HS Hoe 3, UST 127} (HB MT-2F HOY 











OH (UPGHTSH) BT FAS Alou ad, (SAS tT Fars 
BB) HATI-Aefed FF UIT Gul ATTA 112 | 








Gudas untat 3 de ust Mine 3 fa novwe-uay 
Hoafemit 31 fae Ga va ng, da A fea fenmua 
J, Sf GA A ASW néta fs UHH Jl 

















a) I We Fee (Hae ea ae) J, (GH F 
WUE CEH 51S) aE fed st me, (GH BT HS 
Hie & ards) set 35 TES fea (ela afer 
a, 3 (Wet Ff Sd) GAT UAT ese ae T | 

“oats Hoe udt sfe6, Ofs Cfs vs fen wh I A 
amt Hats fee, ASA ew ute s6i” (Hea adte 














Jost vast fea Afsag 6 de 6 da AuRe ad 
fest gd: 








“ag ufo afs Afs dg Afe 1 fA a wefe AS Hf7 
wos df i aa At Afs usce df 1” {usnct 
HIS 1, UST 663} 

We Alet fea Ba Bat vaHTSH ot ATS eas Ta T | 
6H ATS & UTAH AS ATS Het FT TE (HE-F3) 
Tue RA ALS & fap ae ef fpr ae at Fer 
tag & rd Ro AHS vet ot le Ta & ned 
USHTSH! oF ats F) pAfsag WS FHV vs fa EA 
Huts et THT HS G, ge AS Adte @ AS Fes HS 

ce ond dt aH ade Jo: 





























“ae fae fafs FHsTe He TA HBSS 41” 

{ fact wat Hos 1, ust 61} 

He (2H Hetd-adet 8) TAT Gea Te TF, HBSS 
Sem ater F | Te F aT RH S AA Ig & ae 
HPS oT ER (ae? en & Horst soe AT) 14 








“HS TH HS HS S HS HOA HOfd AHTST I” 


At,uat 1369} 








HOY OHS Ust FS WET ST A UF OT MAT eT 
@) FR Fea a (Ha YETIg & ie) GA UAT 
ese ot (3 fea aeols & GH Tt TS lex) A HEY 
fad tadt Hats fee Jour FCS ta CH S FS 
Hee TF 1861 














nied THe uUSAA 3 fey si Je A HS mTUe 
Adis gut we fe SUA wre! TEA SHS Afsdg Jd 
0 AS fed AHEEC, HOO WT seae F Jac 
Js: 

“Ho J fag Jo HS as A ATE | wofs ESS HTS 
ey urets ute wifhs we Ht Ae igsS 1” 
{Rafe Hos 1, Uat 598} 

TH HS ! (nied at yg-TIar ee) fel FU, 
tye wae aa sear eH | 7S TTT Pee aT 
Root, at 97s Se Usa | Mes mTsHaE Ales BE 
aa wsctugke ats, ee Reo aT age!) 
“Hd HS USeH = fuming wg urd | ofs ag 
fered AS filmes whe eA gs 1” Pwr Hae 4, 
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Uuat 451} 

Tae sea THs ! TF hms He ! KE 3 UZ- 
dda feo AS | FHS has He |! afr-ae ag & 
hres (33 AME & abate Ae Aet BT BTS) USHTSHT 
39 votes at or frat F | 














Had sofas wares He we niet fea we, st fER tt 
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forts gsfs uste df i HoOHY HO o West 
wefa ofs Hea o of 121 of ves of Ae 
Aft dime gefh Aets i ufs Sy fom 7 
aute af o Hes 3 Ae die We ufenr 
Ae ofe fimre i ofa Hes Het Hue’ ave ae 
murs 4 i” (hSt 1346) 

THI He ! (Hos Hee Ig &) Hae ee Tiomar 























ufsae vies dt <Hdt, GH norws-usu AS oe TZ 
At | Act vies dt ene CA niave-usy oS Ais 
abi ast He nied fea nisfax ont Uet Jer 
J, fad Afsag yng ufsa mde aet fea fes 
“or SHE aE 
“ufs we stor us uray Afenr i afs Hae ae 
Ret fag Hes sfenr 1” far 921} 
mruet tide-AA 6S YUs-ust a mrGat HW He pes 
ot (HW nose ad feo t te Ux He fade ee m7 
etna J Je) He He Re MBE FE fara F | TF Ha 
hie | Hat fed IPE YF-UST BT SSTH- MATOS 
FE lM’ J, IES us Ft He-WST BMT T | 
































fAHS ntue niga ZHe nore-use ot nat AS ct 
AHS ea act fa ume fey AS feo Adte BA 
noe-uge a we dg fea dt dies 31 Afsag 
suf age go fx mA Héu 2, fER afHies Ad 
3, MOTs-UTE nny Tt HES Bet DT J, TS WS Tat aw 
faarg Sot I | Tewet BT ea J: 

“oft ufs veg dfs wrfy Hed | 8H fete ofe 
mG eH wad i as a nafe eenfe ext sect 
mtu fHeteer 4” { Hg HIST 3, UST 1059} 
Tae / RI HOY AAT YSHSH BT (URSA) WE F, 
UGHTSH HS wey Tt HJe’ Fete’ TF, WH KT 
ROT-ES F HTS FB UF ry SET T | TIF ! 
he Aie-send (2H Adid ee) Ig & HAE et 
Td T-aH eT een ade Is, uF tad Ff feaT 
a BIST S (MUS 5B) HET BET TF /4/ 





















































Jos Hae feu st Aisdg 6 fen waa aie fesot 
mune ag fest o fa sea A aet aafen dt adt 
ot: 

“usTst Hoe 3 fasTA 








ert (GH 8 He 8 ues FF aI e) Ta TF 
AteT TF | 6x & ne-tre yx of sash yrs & ae 
d, Oy ef ar mer wet (ax uae Fea) Read Wet 
Tt | (8A HEY 8 AG) USNTSH B AC AT BBE 
ee ud Fe Wet FT (OH BT AGE mid ‘ale HET’ 
ge Wet t HA & ars | sux fer st Ae) 
(11978 | 

Tt xe ! 3 Wg T oF xa 3G SU, UTHTSHT OT UT 
30 58 SF (3d Med HT 1 EH) ‘ale Hea’ B IT 
@ Hae of Td Tt Blea AT Hee ST (TF THT ! TT 
& Hae ee AS, WS) UTHTSH B AH nye veg 
He & ce /1/ 

Fae ! (HOY 8) a Add ‘al-HeWd’ FT (ug eT 
83 Add ef aHAt) mMsHa Aes ef atHst AS et 
TH UBT FS | MUS HS e hie FIO VB (AAT ®) 
HE (UTHTSH!) BG HIS SH ule (eH SHS BT 
HHS Ia la) Hee & vfeg ‘ale-HeW’ adi TF Hae 
(24 

t xe ! (eo Hau Adtd) ‘af-HeTd’ ys Ar Ss 
wR FEST TF (AF TUS) TAH 3S HAT Fp TF 
| Wed wand F (Ida Hey F als Aa maT 
lds") BY (Jee Hetd—Tl-Hed fea) feel? FATE 
dt 6H BY MoH Tae Yat B FIST NET TF | ET 
Hee (TUS fa eH as BH BY SB) tHeT= AAT 
adr F 13!) 

tae ! (ig & Hae ef Wat) He'-fad Ttd-sH 
fee (HH Hoe 3) Road ufen, HS dg & HAC 
BG ATS UT & MTSHA WBE YUS Als | (GH HOY 
a Hotd-) T-Hed Ig & HAE et FIAT BG HTET 
HE fap, (8S Ttd-Hed) HAT Us (@ SSH) SHS 
(HB) AS BT xB" TE feaparT | 4 | 



















































































Hfsag 3 Sug de Aun ag fest ¢ fa mA fea 
fea Ads 3, CA naw-usge w Ae wel feo 











qe Afsara unfe || Td usAet yu Zz dfs Hes 3d 
ats i ofs veg Hee dabe ofs ont Ss AHS 11 
Ho Hd Hafe su da af i At sats AS dfs eg 














dfHes d| ug AS feo AHS st dt ured, feA 
dfoHed ot ufsere st dt deat, A Afsag & Hae ct 
ferg aga) wae fees AS efeoet, sefimt, 











uaet At AE 1 aoe i sfe Hes Sg Ade ST 





SEAS TT HG ads Tt fea o fx wat wee ct fess 
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235 4% ae Dewalt deo Sa As J ae aid! fan 
a Hse fenast md fer Ants Hsea dt ut 
Wea fa Afsag st wry dt fed afde ga fa nias- 
use Us AG Hae ¢ fes Afsag 3 mors-uTe S 




















@ afore aete fa aé fess use ag 2 fhe de ot 
Aaa fifeur o) feA wee & Une de fee afsag 3 
fea ae 4 Aun] aa fest od: 

“fg Hed fd was 3 ae fae wos || oT 











ab 


afs une HOHY nig AST W511” (War 1346) 


J ae ) fo AS HAS St ‘afe-He’ TT 
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aeHfa woofs afs |) esac as neg ufr ate 
fose urfemt afs 148i” Chat 1418) 

TF ate / (HOY a eT Held-) Hd-HET UGHTSH & 
Our) gett F. 2H Hdtd-TloHed fee UPHTSHT 
wry eH TF | (Us) IT HHS FI & (ues) 
HRT BHT Sat FH WS A (TP, AA Fat GF 
wfed-ZHE) UTHTSH! BIT TF | 

TF 3 ! UTHTSH BT BH, HS, & HAS TF (EAS 
toe fe) He & ca (A Thd-aH Hae ATS, 37) 
RH Ada-aoHed ee wat Tt CsH alnst Te 
(BF Ye) I | 





























(UGHTSH FATE BT UT F) | US TT (ef HIS) F 
fal (WTSHa Mes FE) uy Jad sen ade F (FZ, 
ritet & fem FF oF Mors BT UEP) | mre Hee hee 
JIS FB HOY, MSHA Hes eS wig Je JE Te Los 
HOY (UGHTSHT F FAT) de ames Rowe ur & GH & 
Une-Hsade Te TS 15/ 














fen HEE © aS 11 ufent fea Afsag 3 dfoHeg ¢ 
3 udt 3gt AUR ad fest J! fene oe ct 
do ft ads wae vs A fedt fes ae ws, f& 
geaat fea Hout Adte & tt afaies vif fire 
al fae: 

“agfen das gH fed Hd oe ME ofe uf ua 
me TH | dfs Hea dfs AS Afr He we Ae 
afte fs— ufo cfonr AHS oH I” { faorast HOS 5, 
Uet 542} 

T He Read | (UHH & BIE SHS) MA PAT 
wat aes wae fee, ua CA UEHTSHT 3 Je kide-wg 
Re Hm ae BF foo TF 1 FHS Ras | ((EH Hea 
HAT 3) UGHSHT & mTUe The BE us Feet 
Tea Ft USHTsHT fH (Adtd-wa) fee telat 
atiet F | 

“ofs ao ofe deg Ahr AS sas de wets TH | 
fAufs fAHfs Hort us nus Aas uy SAefs TH 
I” {Adt Hos 5, Ust 781} 

FT aT ! (HOY a RT Adtd-) WF YSHSHT & AH 
AUS BE Geto F (EH we fee) AS-AS FIS-AS 
(UDHTSH & TE Me HIE IS | MUSE HGA-YS (eT 





ekg 









































Tt aaa | Hae Brat xa atest &, tot Tg et 
Hoe Uy a& (fH Adid-dHed fee BAe) YoHTSHT 
Ut & BF fo" | fot ES Fart eet & A AAT 
xe 3 Adis Hed & uta, tage ee Tt aus ae 
HET UGHTSH BF (BT 148 | 














fea Afag 3 fea de gt Aye fest o fa ae 
nias-ude UO AS Je os ua Adte vfsies J, ug 
mae fea dfehes nue Ge w uifterst aes Bu ct 
Hots 3, fAH 3 wmue nies yorHHs BH dfs S 
ufses foot d| ms fea Ast dee Tg wae eng 
cyrus ast a Aedt 31 Afsag suf age Jo: 
“ofg Hed Het umdint fag dfs wST | Wor td 
ad wot ufent AZ MSH TH ues I Mats Hfs 
3 adhe we ute feast i Hone uf ves at AS 
& Weel fat ASH des || HS ufo fea FSS’ AT 
Aeet urfeor Aret W121 Lat 953} 

(Gz xa Ade "Te Hes" Fe, eT te HE e 
a Is, us mMAe fed) Gat Ade "ste HET" fag 
Ale’ ote’ FT IMA feo IF VETe ATE: (A, HeYT 
Hote ‘ate Hes’ J, ela) Heu-Adid eo Ig 2 
JH x sa ees ww Reyna AR 
tenet F | 

(Hdd F) Wad aE oF Par BF adi. (EH Adt-) 
we fed tt Henedd FA fa FT 1 ug Hee Rie 
FIs 3B Fe (CH Hae Ada) "Te Hes" aH aeT 
adr Ale, CT HOY ABH (HS 2 ie FI & Tt) Aer 
Ae Ja (82 31) Atom fee Ra us at rearuag 




































































aH) Ig 2B find He & (AS AS MUS ves) Ae 
YR PF AT BE ITS | 

“ofg Heg ofa wrfayr ofe <A fas ofs | aast 
afs ufeer ufemr Ho ues 1 dfs Hefs =As 
nda J oe fafa oy Afs | Us saat atear frat 








dud Bre SIG & Hee Ht TA 112/ 





Afsag 6 St nors-use 6 my et Tet Gut wea, 
oe, Ud ms Ast oe sous Utes nrftmr gd: 
“ug ufg Hed Hoe fan ufo wea we || HSt dhe 
focus due ade dive i fas ust afs fae vse, 
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ad ote frre fore 121” { fact Ta Hos 1, vat 
17} 

To-YSHTSH (HIS) fea Het Hed F AA fee Hea 
Be Het 3 THae Td IS (AH & PTB) HS e eg 
fae Js | us BH (Hed-) fae BF ust F far 
og” adr AT HereT | (Tt) A g-TISt et fps 
That Ae, A Ys-Tdat eT fms Ofoat Ae, aT 
CHS FT AeT FT 12/ 























Cudas unset 3 ae wst AUR] 3 fa qeret feo 
dfaied Fee Hout Adts SHS eafsnr femr TI 

foe Hs fea fasta ur et fers 3, So Hed HEE 
mTUS UAT t AaTS SHS esse Jal fie Hs fev fea 
WOTS-UT St wate ast Ft, 2efSuit, ness cH 
unt otst aret od, fen eas Go fan eet, tes AT 
mess ot unt wet Hed wee Js, SH wT af Hed 
Hee 3S AS Bt gs, fae fae Hes, TH Hes, 
JOH'S Hed nrfe wife | 



































ff oH oT USHe mAs dena J ufsst feg 
AHS Bete fa qoenrdg a fea fat deri ag 





° 


aoa ufsas umue yes dfant, frat 6 mar 
Cenhut afsa ure ade ai, Sas faa fre ae, @F 
Bat Hast afen atstait fae SH 3% Hast qsdint | 
faa ad aad ufsas 2 feat fomrs a Guat feg 
HES Ales WS Mavs ue & Tet tH fees Jet! wa 
at aedt vm 3 Has & at 3 qgenrdg 2d a Hae 
do! AH uret feat Hast et at USHA U fem! AS 
fefenta aed 6 afd Jo, USHA aS UH 
Has, fae sn ugfenr Are d) af wes famr, us 
oH 3dt weft! Hane Od far A Aas w At a 
cafes ufsat oe as Has d fame ge fee ae tt 
vas gt afeH J ret! Bae o Gag ms soe S 
oud & pus de wa get) ae feat cst fe 
ag da mfr dt oe vom o famr, feAH = ot 
adenra ae fim) nS Hone ea St adt wef 
vt ofea da 2m fam, ve feo fe & ma Ales 
a avg ct ue far A agentd wT niet Hane 
THs w yes age Jd fe fon sgt at ur o 
Hae odt | fA 3s Aadend Tg & fms yus ada 
wet wet d, ot fa unt age wet! feo nia awe J 
fo fRut fhotst SF wore ws fA wa Teens UAT 
ade ot Are TS! 
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fea dg eat aelonnst ut ate fer o fa fens udg 
3 wat mtue deems oS mA Sa Hest odt wt 
Ha! as AHt ufos “fifarus fam ofenr At 
Haat J Ho ost fa Teenrd tans ats Wal Jew 
3 add fore a fea cant ee 3 wirftmr, I want to 
go to gurdwara (HW qdenTd Wet Ue T)| Ba 
ma afve Bar, what gurdwara (Adena at Jer 
3?) Wt f8o canni amt oe We ast, ug 
aet AHS a Afar fess & Ba fea unset AnE 
oad mt fam! H SAS efAor, fa H aTTEnrd Aer 
J ud aet eant ser AHS Sct u feo! CHS fea 
cont =e 8 nifinor, Take him to Sikh temple (fen 
Hes & WG)! Bu 3a Sf, Please come 
(arg at #5)! fees sse Cfont) yA@rat cH 
HAfAe st HAfae 3, yAfeH Hes odti ferent 
a fra, vad 3, ferret veo odtl ug AS 
dena fhe Sus od wet At vomit fea ee 
qe, ud wus Uden Tseng adt wet Aa 
fea ANffor fen fea ta ct odt, act yar fed 
fea dt suf oI 



































amp ali 




















andes aet woe sdt, wa mmy dt ot) mar 
mt dt nue As 3 zu west uTus wiftmrsna 
Aes Oo, HS oS fHorg a, uesaeret dase Cus 
gat fest) ae fan ct Ao si at agat At? wre tt 
gat AS oe vot 6 THe di, This is Golden 
Temple (fea Heds Hed 3)! 

















ss & uofaest Ba YAS 6 aT eit yest ms 
fezi-gg 2 ue veo ffs es gd Hol waite 
HAGHS fea uve fea fenevA gue gs, us Ba st 
aad UAE MS He’ S ASG HAS fey BIS GA uel 
sal albedo Me We 























Coe 
Hfsag 6 ws scae ct ae wmue fen Ad 
dfated fea ct niore-usy oe feu age dt a 
eAt| AfSag e SHS J: 

“orfemt HIG Hed we fs a fH ufo ot AfS 
nus || Sox TTHfe Hots yest afs AS 
ABsTST W451” (Hos 1 HBS, UST 1256) 

ET HEY ART USHTSHT BT HIG TF UGHTSHT BT 
Hed FJ UGHTSHT BT UT F SAF UTHTSH & (EH 
Feo uiruet ATS feat seat F 1 (FE TUS fage- 
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HIG fed CHE UF B BS a TIT Fea" fewer F) TF 
aaa | (HII Fae Ae) IT of Ha Tt tyge-HIs 
fee Hs & feniet AT Hae TF, Fe HBS FAST 
Us CHS mule TIS eT AF BT T 14/5) 














afas feo wis gefaRHst ct ate oT fx ma mA ag 

ae fhe ct feet vag ot fuss 6 niorse-uge 
a wo CH dd ot! fem feo aet na od fa vom 
Afog ot fea nro fema ndss oi feo fret a 
avg di fen + 20 a feo ufos gaun J, fand 
Afsag 3 wu faet & Aes 2 Se 3 fre aoe) 
fea Go ufesa nee o fra ns F ufust ag de 
Afog e yore atst fart) fAu fefson fea st EA 
a fean Aas 3 dt, fau weafhas feos fea ow 
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tedt| AdHat Tena usue ahdt ct usH yss 
anet es qos 1998 fey srt ns nore sys Atos 
2 Aa, He Rees Afered fAw eet At =e 
Hufes fen fase & ue 122 & 31z, 3287, 33 = 
ms 34e de fea fés fefimr 3: 














ddd || We Awes se 8 asa feed fas se | HT 
fps sags FA HS H ao fess 31 
HO He Ff Bett SH aT Hote | THETA Ts gu 
HH aT He 5 ue 11321 

se: Ae Aded fe ag astm as fea dis 
ae, fea fea fend saes 3 Ho fed fees afsT| 
8A d(mtuat usat) Hot HST BeHt S fag, THETA 
ag ho ot gu 3, fen es aet se oT AHS 




















nmuat dt fata mftmrsue vant 31 Sfaa feg 
dfoHed odt, ‘cows Afoa’ o1 fxd ws Aa & 
card BIE J) vars Wee TH AST wT ysia J, 
cdg 3-d3 USAT t BAe Jol WS Tg Alors 
TH Wat Hol uTué Ales oe fee AMS Tg Atos 
6 ufsA, yola Het usa ats x getfent ater 
Atl ag ge Atve ufsa 8A det ¢ SdH WS BA 
3 AsTeHS Js! feg fea st Ga Aas 3 fAe ufss 
fea $d ag qertos & vows Afr JI 
































afve feo a fr fost a eat ae 3? fans H fesar 
fs foo ail at fea at fimr 3d, at cua Ue I? AS 











duct fad ws as wens puardt =| ue Agu A 
ude fardt | YeSH HH HET J wa! WO Aded 
dfs Js 13311 VS sot TH wf ford | AA ag 
J usGuatd | Sent GS wre sadést| wes vA fag 
Ye MSS 134 ll 

gs: CH @ Usd, Hut w uns, A nano 0, BA 
feg Hs dt wears vans Jt gs | Ga ne ves 
woe Ba J ns Ca wos Ja Ade Jue) few 
J| US mat ve a Ca Sie, an ea usGuag 
8a ag feo d| fan (fend) saree ct mds ufo 
ae mee gs, Ga(nruat usat) tet Bent ANS Ba 
mT Te | 






































feo muset ucar fa fA HIS ne 2H fe ont ats 
gd ut, @n @ sgfaestt fesa fee as aesent 





ad | mars feurdt & fomr Hed mS sea" sduT 
Huet owe esag Atos @ feng ev Hed war fesr 











first sast, Adit at & usH AEat ad 
SIHISU US ada, Sot & fauigsa gu yews, Sot 
83 wan de, fed sa fa Sot 6 HShA| age ent 
feSsi ae amit Jal sas chit AY eit Agars, 














J| Je AS act feces ‘Ho fens sads’ weet 

niga udact wams-usgy ads tt afam age gs, 
qefe aa wee 3 fa Bett tet ow AUS 
Hons, foe tH et fead saree J, Ff fed fes ot 

















se 8a fan THotsa us dit de, Bat S ter te 
Bet, Bue faenre te, da aft Hines yarGe ns ae 
S Hae Tea meest agetshat ves T WEA, 
feqt ow WHat 3a 3 MURS AHS ong meet 
ds! HS 1984 w vedas AoE, nose sys ATE 
ms 36 dd GOH 3 ast Ga TOONS fe aH Sd 
ny vatfent 31 ches 1986 fea wadt HAfAS = 
we We 3 ds une dd fags ote J? 


























3 HF AUR] TI 

fog Hs feu fer ferg sare 9 at ‘ofa’ faa Aret 
3) Uist 123-24 3 438 44% ms 452 ge fa fe 
wad faut 3 nmuat ahs AUR] ag fest 3 fa 
fend sae 3 vtuet fed dished wae ct WE 
ag wide utsAT 6 frat: 

Ht GS vss SA BU UG | de wane a a 
oa! wafs Ast saés frat | ofsues feo sifs 
aaret 143 Il 
































‘ag faen usa ©& zac wodst fase ve t 
fess fea He a, Au on nies St Ba ut dit 
ufas dt uti va Jol nN fen fase fees as 
yashat 3 oad He, 3 fasae HUA ad 











ge: fend Bae 6 nTuat od Td Uw a, Tg 
mote 6 IS wo for! sates fat wore J, fA 
ct At we fend gdes 6 wT Tg mans S 
rere? | 
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cot dates a ofs va Hes de meg! JaE 
Ho oes a Oost lous ne Of 44 
fea Heg HH gu d ofstes fea on foft faft fea 
at ad fafA fea nt AHII4S II 
ae: saes fend 3 Ag nidHa 6 fav, dfoied & 
Od He VISA yes, FY BS UG NSA, sor fed 
Hed yaS| fe Hes Ha gu ws fen wt at ofsded 
v1 AS fed fact feo as us nie ufos fea 
ond sfosaint | 
fan fasta S As UT Use AHS ao UE UTS ufUs JH 
a wtue fess fed aad He var Ht, fat 3 fEA so 
ms uy dt ATH fasta S, niu suet ve fed He 
seu wet for AAfenr vg, Bs saat SF voes Afoe 
var ax dfehes fast we Ww used We Zt at 
dwodt 3? ud fru Aas S uss Hes de ct Bs I 
Wat feo fAdt wo aes ufoieg adt ‘eee Afog’ 
od! fae wes Afsag & esas Bae’ do) fAa Tata 
Hast da 33 HASa od a fes dost agi gs, 
Afsag Het Hf uss d, HOHfs d, fea H wry e 
dda fea 3c age di, feR @ ues AS Sst THs 
ae oa fee 

stodg At oat wea ehodg At of esto 












































oh ok ok 


S. UJAGAR SINGH GILL REMEMBERED 
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AASA (Asian American Seniors Association) organized a 
memorial for departed Sardar Ujagar Singh Gill on January 
30", 2011 at Palatine Public Library to a house full of 
people. Sardar Gill was 87 years old when he passed away 
on Nov 28th, 2010. Sardar Gill was suffering from some age 
related and some chronic ailments but never complained, yet 
stayed in full Chardhi Kla. He wasn’t shy about discussing 
his health issues. Room was full of many prominent 
members of Sikh and non Sikh communities and all 
said,’they learned something from Sardar Gill”. Program 
started at 1:30 pm and lasted un tillspm when the library 
closed. Every one shared their memorable association with 
Sardar Gill. Program was presided over by Sardarni Surjit 
Kaur Gill, widow of Sardar Gill and ProfJaginder Singh 
Ramdev, President AASA. Program started with a moment 
of silence and Ardas by Sardarni Gill. Program was 
conducted by Thakar S Basati. 


Dr.Inderbir Singh Gill, elder son of Sardar Gill welcomed 
the audience, thanked AASA and gave short introduction 
about life of Sardar Gill. Sukhmel Singh Atwal, Ex- 
President Punjabi Cultural Society of Chicago spoke about 
the support of Gill family to Punjabi Culture. Matt Flamm, 
Lawyer and Executive Director of Palatine Township 
Democratic Organization spoke about interest of Sardar Gill 
to learn about the Democratic values of his adopted land. 
Mrs. Surinder Kaur Sangha, Ex Trustee of Sikh Religious 
Society spoke about the fearless and selfless interest of 
Sardar Gill to help improve respect of Senior Citizens in 
community. She also read a poem about the love and respect 
of senior citizens.Sardar Gill has openly supported the use 
of benches in Gurdwaras for the comfort of people who 
could not sit on floor cross legged due to health problems. 
He kept copy of a Hukamnama from Shri Akaltakhat Sahib 
allowing use of benches. 


Dr. Baldev Singh said, “Even though he knew Gill Sahib for 
a short period of time, yet he learned many valuable things 
about Sikhi from Sardar Gill.’ S. Mat Singh Dhillon, 
member Constitution Implementation Committee Sikh 
Religious Society Chicago also read a poem and appreciated 
the efforts of involvement of Gill family in community 
affairs. Bob Wolfe, close friend of Prof. Jaginder Singh 
Ramdev said,” Every time he saw Mr.Gill, he was always 
smiling”. Jeff, colleague of Ms Mandeep K Gill, conveyed 
his condolences on behalf of her colleagues and wished the 
family well during these tough times. 


Prof.Jaginder Singh Ramdev requested Dr. Navdeep K 
Sandhu, Librarian at Sikh Religious Society Palatine, to say 
few words. She said, “Because she is Gill also, Sardar Gill 
always called her his daughter.” Sardar Gill wrote 3 books. 
Some one came to her library and read Sardar Gill 
“Evolution of Khalsa, Sufferings and Successes”. He 
wanted to meet the author Sardar Gill to express his 
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gratitude for writing the book. She told him, “It is too late. 
Sardar Gill is no more’. In the book are the writings of non 
Sikhs about Shri Guru Granth Sahib. Sardar Gill got the book 
published with his own money, had it delivered in US, 
Canada and distributed free of cost. It is also available in 
Punjabi, translated by S Gurcharan Singh Jaitu. 


Prof. Jaginder Singh Ramdev talked about his association 
with Sardar Gill. He mentioned that they both used to discuss 
many ills that has creped in to Sikhism. Sikhi is not supposed 
to have rituals, now rituals are every where in Gurdwaras and 
in real life. People have strayed away from real Sikhi of Baba 
Nanak, and Gill Sahib showed his concern about it. That is 
why he stood with Gurbux Singh Kala Afgana, S Joginder 
Singh, editor The Spokesman and S Hardev Singh Shergill, 
editor of Sikh Bulletin. Sardar Gill used to make copies of 
Sikh Bulletin and pass it to other .people. Prof.Ramdev said, 
“Now he doesn’t have any one to share those concerns.” 
They didn’t always agree on every thing. Sardar Gill had his 
own way of disagreeing. He never imposed his feelings on 
others. He had subtle way of letting others know that he 
doesn’t agree with their thoughts. He believed in “Sanjh 
Keeje Guna Keri”. Make relationship with ones good 
qualities not with their shortcomings. 


S Gian Singh Sehra, member Shere Punjab Sports club 
complemented The Gill Children of their inherited values 
from their parents. S Gur Singh, Owner of Allstate Insurance 
Agency, talked about the knowledge and belief of Sardar Gill 
in Sikhi. Sajid Chaudhary, co-host of Global Punjabi Milaap, 
spoke about Gill Sahib’ participation in other communities 
and their well being. Gill Sahib used to go with us to Eid 
celebrations and functions of Metro Asian Family Services. 
He participated in many activities of AASA. Any time 
AASA hosted an event, Gill Sahib was in the forefront. He 
went with us in city of Chicago to celebrate with city 
officials. 


Prof Kulwant Singh talked about Gill Sahib’s involvement in 
the formation of Singh Sabha International. Prof.Hundal said, 
“he enjoyed visiting Gill Sahib at his place in Ludhiana. It 
was Gill Sahib who took Prof.Hundal to see Prof.Gurnam 
Singh Mukatsar and inspired him to participate actively in 
Sikh affairs. It showed Gill Sahib didn’t believe in caste 
system. He believed in equality of all. S. Sarwan Singh Raju 
said he looked forward to meet Gill Sahib every Friday when 
they would sit to do Gurbani Vichar. He also mentioned 
about Gill family’s contribution to feeding the homeless at 
Salvation Army head quarters and his efforts to raise 
awareness about Sikhs contribution in World Wars. 


Gill Sahib also believed in “Love thy neighbor’. His 
neighbor Shri Ashok Gupta couldn’t be there, so he wrote 
letter and had his wife Mrs.Surinder Kaur read it to audience. 
Mr.Gupta is a Pharmacist, so any questions about medicines; 
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Mr.Gupta was the source of information for medicines. 
Mrs.Gupta also reminded audience to take care of their 
parents when they are around rather than repenting later 
on.” Parents do all they can to provide good education, good 
home to their children, so when time comes children should 
be there to help parents. Gill children did everything for him 
he needed.” 


S Narinderpal Singh Marwaha, ex trustee of Sikh Religious 
Society said Gill Sahib was true well wisher of humanity. 
He truly believed in “Sarbat Da Bhalla’(Well wishes for 
every one) for every one. 


Dr Swaranjit Singh,President of IFCAPS said Gill Sahib 
was great supporter of conflict resolution thru peace. He 
was man of few words, didn’t like arguments, but always 
made his point with out fear of any retribution. Ginny Kaur 
Singh spoke about Gill Sahib’s involvement with children 
learning Gurbani and teaching them the right thing. He 
would sit for hours listening to Gurbani even during his 
tough days. She sang few lines of Hindi songs reminding us 
of unknown place we disappear after death.Dr. Gurdial 
Singh Basran, another family friend, spoke about their 
association from back home and how Gill family fully 
supports good causes here and in India. Dr.Richpal Singh 
Bajwa said, “Dr.Inderbir was his student in Veternary” He 
said, “Gill Sahib firmly believed in The Truth. Truth always 
had upper hand with him. He will not settle for anything less 
than Truth. He will take full stand for it.” S Bhupinder 
Singh Hundal thanked Almighty for sending such a great 
human being on this earth. He was happy to know Gill 
Sahib even though for short period of time. Many more 
people wanted to share their association with Gill Sahib, but 
due to time constrain, we had to close the function at 5pm. 


Gill Sahib also helped contribute Punjabi Books in Palatine 
Library. He was contributor to Baba Banda Singh Bahadur 
memorial in Chapparchirhi Punjab, India. Although he was 
Lawyer by Profesion, he gave up practice as Lawyers some 
time had to twist The Truth. He took up position in 
rehabilitation of Refugees from 1947 division of India. As 
Gill Sahib never accepted bribery, so some people weren’t 
happy with him as they could not make money. He believed 
in honest living within ones means. Gill Sahib is survived 
by his wife Sardarni Surjit Kaur, Dr.Inderbir Singh, 
Dr.Pardeep Singh and daughter Ms.Mandeep Kaur.Many 
email messages were also displayed written by his well 
wishers. 


Thakar S Basati 


847-736-6092 
Basatit@aol.com 


Th KKK 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El 


